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In the Eastern Orthodox Church, Christ is revered as the
Incarnate Wisdom of God, acentral truth that permeates our theology,
liturgy, and spiritual life. The Holy Scriptures and the writings of the
Church Fathers consistently reveal Christ as the Divine Logos, the
eternal Word and Wisdom through whom all things were created
and are sustained. St. Paul declares, Christ is “the Power of God and
the Wisdom of God.” (1 Corinthians 1:24)

“In the beginning was the Word, and the Word was with God,
and the Word was God. He was in the beginning with God. All things
were made through Him, and without Him nothing was made that was
made... And the Word became flesh and dwelt among us, and we beheld
His Glory, the Glory as of the Only Begotten of the Father, full of Grace
and Truth.” (John 1:1-3, 14) In the person of Jesus Christ our Lord, the
Wisdom of God is not an abstract concept but a living reality. He is
the perfect expression of God’s Will and Purpose, making visible the
invisible and revealing the mysteries of Divine Life to humanity. This
Divine Wisdom is manifest in His teachings, which offer a path to
spiritual enlightenment and communion with God in the Holy Trinity,
transcending mere intellectual knowledge.

The Orthodox Church sees Christ’'s incarnation as the
ultimate act of Divine Wisdom—God taking on human flesh to heal,
sanctify, and restore creation. In Christ our Lord, Wisdom is not only
a guide for moral and ethical living but is the very source of our
salvation. The hymns and prayers of the Church often praise Christ
as “Wisdom” (Sophia), calling the faithful to recognize and embrace
Him as the True Light that enlightens every person who comes into
the world. St. Athanasius of Alexandria: “For the Son of God became
man so that we might become God; He manifested Himself by means of
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a body in order that we might perceive the Mind of the unseen Father;
He endured shame from men that we might inherit immortality.” (On the
Incarnation, 54:3)

Orthodox spirituality is deeply rooted in the understanding
that to follow Christ is to partake in the Divine Wisdom. This is
evident in the Church’s emphasis on THEOSIS, the process by which
we are one with God and transformed into His likeness. Through
participation in the sacramental life of the Church, especially in
the Eucharist, the faithful are invited to partake of the Divine
Wisdom, which leads them from darkness to Light, from ignorance
to understanding, and from death to Life. THEOSIS is the ultimate
goal for each of our lives.

In the Divine Liturgy, the proclamation of “Wisdom! Let us
attend!” calls the faithful to open their hearts and minds to Christ,
who is both the source and fullness of all Wisdom. It is a call to live
in accordance with the Divine Wisdom that leads to true Life, Peace,
and Union with God.

As most aptly explained in the writings of St. Gregory Palamas,
in our Eastern Orthodox comprehension, “Christ as Wisdom is the
Eternal and Uncreated Light that illumines our path to God, guiding us
through the complexities of life and leading us into the fullness of Divine
Love and Truth”...and to THEOSIS.

We have chosen to identify our Quarterly as: HOLY WISDOM
- HOLY SOPHIA and we pray that the words that fill its pages in
each issue will serve to emphasize the thought of St. Maximus the
Confessor: “The Word of God, who became incarnate in the fullness of
time, revealed Himself as the Divine Wisdom that had been hidden in
mystery from the foundation of the world. Through Christ, this Wisdom
is made manifest and draws all creation back to the Father.” May those
words serve, indeed, to truly draw all who read them “back to the
Father”.

We look forward to lively interaction with our readers and we
pray that all our conversations, correspondence and contributions
will reflect the GRACE of our Lord and Savior Jesus Christ, the LOVE
of God the Father and the COMMUNION of the Holy Spirit.

PEACE BE WITH USALL...

The Editorial Team



|
Y CxigHin lNMpaBocnasHin Llepksi XpucToc BLUAHOBYETLCS
aK BtineHa boyka lNMpemMyapicTb, LeHTpasibHa iCTUHA, Ka NPOHU3YE
Hawe 6orocnis’a, NiTyprito Ta AgyxoBHe »XuTTd. CeaTte [MucbMo
Ta nucanHs OTuiB Llepkeu nocnifoBHO po3KpuBaloTb XpUcTa SK
BoxecTtBeHHUI Jloroc, BiyHe Cnoso i [MpemMyapicTb, Yepe3 SKy
BCe 6y/s10 CTBOpEHO i NiaTpuMyeTbes. Ce. MaBao nporosowye, Wwo
XpucTtoc € «boxca Cuna i boxca lNpemyopicmo». (1 KopunTan 1:24)

«CnokoHsiky 6yno Cnoso, a Cnoeo 8 boza 6ysno, i boz 6yno
Cnoso. BoHo 8 boza 6ysn0 cnokoHsiky. Yce uepe3 Hbozo noscmasno,
i Hiwo, wo noscmano, He noscmasno 6e3 Hvozo. ... Cnoeo cmanocs
minom, i nepebysano mMiuc Hamu, nosHe baazo0ami ma npasou, i Mu
6auunu caasy Mozo, cnasy sik OdHopoduceHozo 8id Omuys.» (IBaHa 1:1-
3, 14) B oco6i Icyca XpucTa, Haworo locnoaa, MNpemyapicts Bora He
€ abCTpaKTHUM NOHATTAM, a }KMBOK peanbHicTIo. BiH € ocKoHa MM
BUpakeHHsIM bBboxxoi Boni Ta [llpusHadeHHs, pobuTbL BUAUMUM
HeBMAUME Ta BiIKPMBAE IOACTBY TAEMHMLi BOXKeCTBEHHOIO KUTTS.
Lis Bo>kecTBeHHa MpeMyapicTb NposBASETHCS B MIOro BUEHHSIX, SKi
CTENATH LWASX A0 AYXOBHOMO MPOCBIT/IEHHS Ta CMiJIKyBaHHSA 3 Borom
y CeaTint Tpinui, Buxoasaum 3a MexKi MNPOCTUX iHTEeNeKTyasbHUX
3HaHb.

MNMpaBocnaBHa Llepkea B6ayae BTizieHHs XpUCTa IK HAMBULLUIA
akT boxkecTBeHHoI pemMyapocTi — Bor npuiMae ntoacbky NnoTh,
Wo6 3L INTN, OCBATUTU Ta BiAHOBUTU TBOPiHHA. Y XpUCTi, HalLloMy
lfocnogi, MpemMyapicTb € He nLLe AOPOrOBKa3OM /1l MOpaJsiIbHOIro
Ta €TUYHOIO YXUTTH, asle M CaMUM [)KEPEJIOM HaLLIOrO CraciHHs.
MicHecniBn Ta MoamTBKM LlepkBM 4YacTo ocCniBYlOTb XpucTa §K
«lpemyopicme» (Codito), 3akaukaroyu 8ipHUX hisHamu i npuliHamu
Mozo sk [Mpaeduse Csimso, wo npoceiuye KoucHy sOUHY, SIKa
npuxooume y ceim. Ce. Agaraciti OnekcaHopilicokul: «bo CuH boxcuti
cmas nMouHoto, wjob mu cmasnu bozom; BiH sisue Cebe uepes misno, ujob
MU Mozau cnputinamu Po3ym Hesudumozo bambka; BiH mepnie 2aHbby
8i0 n1todell, Wob Mu Mozau ycnaokysamu 6escmepmsy. (Mpo BTineHHs,
54:3)

lMpaBocaBHa AyXOBHICTb IMTMO0OKO BKOPIHEHA B TBEPAYKEHHI
TOro, WO cnigyBaTm 3a XpUCTOM O3Hayae OyTM NpUYETHUM A0
BoykecTBeHHOI MpemygpocTi. Lle oyeBnaHo B TOoMy, Wo Llepkea
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Harosnowye Ha TEO3ICI (O6oykeHHi), npoueci, 3aBAAKN SKOMY MU €
eamHUMK 3 boroM i nepeTeoptoemMocs Ha Moro noao6y. Yepes yyacTsb
Yy CaKpaMeHTasIbHOMY »UTTi LlepkBn, ocobamBo B €BXapuUCTil, BipHi
MOKJINKaHi A0 y4acTi B boykecTBeHHin MpemyapocTi, sika Befe ix Bif,
TempsaBu Ao CBiT/aa, Big HEBIrlacTBa A0 PO3YMiHHSA i Bif cMepTi Ao
XutTa. TEO3IC — ue KiHLEeBa MeTa KOXHOIO 3 HacC Y >KUTTI.

Y BoxkecTBeHHin JliTyprii Buronoc «lMpemyapicte! Bygbmo
YBaXKHi!» 3aK/IMKA€E BipHMX BiAKPUTM CBOI cepus Ta po3yM As
Xpucta, SAxkuin € gykepenoM i noeHoTor Bciei MNMpemyapocTi. Lle
3aKJIMK XKUTWK 3rigHo 3 boxkecTtBeHHoto NMpemMyapicTio, sKa Beae Ao
npasaueoro XXuttsa, Mupy Ta €aHocTi 3 borom.

AK HaMBAy4Hille NOsSICHEHO Yy TBOpax cBAToro [puropis
Manamu, y HawoMy cxigHO-NPaBOCAaBHOMY PO3YMiHHI «XpUCTOC K
Mpemyapictb € Biyne i HeTBapHe CBiT/10, ike OCBIT/NHOE HaLL LLASAX
no bora, Belyun Hac Yepes CKAaJHOCTI XXUTTHA | BeAy4M 40 NOBHOTU
BoxkecTBeHHoi JTio608i i MpaBaun»... Ta 4o TEO3ICY (O60xeHHS).

Mu Bupiwmnun Ha3eaTu Haw LLlokBapTanbHuit BUnyck: CBATA
MPEMYOPICTb - CBATA CO®IA i monmmocs, wob cioBa, SKUMK
HarMoOBHIO-BaTUMYTbCSl CTOPIHKM KOXHOIO BUMYCKY, NiAKpectoBam
AOyMKy cB. Makcnuma CnioBigHuKa: «Cnoso Boce, ke eminunocs e
nosHomi yacy, 06’ssunocs sk boxcecmserHa Mpemyopicms, Ska 6yna
npuxoeaHa 8 MAeMHUUi 8i0 3acHysaHHs csimy. Yepe3 Xpucma us
[pemyOdpicmb nposiensembcs i nosepmae ece CmeopiHHA HA3aod 00
Omus». Hexalt Ui cnoBa 1 AiMCcHO, NO-CMpPaBXXHbOMY HaBEPHYTb YCiX,
XTO iX unTae, «Haszag go OTus».

Mu 3 HeTepniHHAM 4YeKaeEMO >XMBOI B3aEMOAIi 3 HallMMKU
YMTayaMM Ta MOJIMMOCH, W06 BCe HaLUe CMiJIKYBaHHS, IMCTYBaHHS
Ta yBecb BKJ/JaJZ Y Li LULOKBapTaJbHi BUMYCKU Bigo6pa)kaau
BJIATOAATb Haworo locnoaa i Cnacutens Icyca Xpucta, JIOBOB
Bbora OTug i MPUYACTA Ceatoro Lyxa.

MUP 3 YCIMA HAMM...

Pedakuis



FROM THE EDITOR:
ST. SOPHIA SEMINARY QUARTERLY - SUMMER ISSUE

GAYLE WOLOSCHAK

As we enter the summer months, the Church invites us to
receive this season of longer days and quieter rhythms not merely as
a time of rest, but as an occasion for reflection and renewal in Christ.
The slower pace of summer offers room to step back, to give thanks,
and to attend more closely to the workings of grace in our lives. In
that spirit we offer this summer issue of the Quarterly, inviting you
to join us in celebrating the many ways God continues to work in our
Seminary, in our Church, and among our wider community.

This issue opens with an interview with His Eminence
Metropolitan Job of Pisidia, a well-known hierarch who has devoted
decades to ecumenical dialogue and has written extensively on the
liturgical life of the Church. His Eminence has deep roots among
us: originally ordained a deacon in the Ukrainian Orthodox Church
of Canada, he has remained a long-time friend of the Ukrainian
Orthodox Church of the USA. In our conversation, he reflects on
several aspects of the life of the Church in today’s world, drawing on
a lifetime of pastoral and scholarly experience.

From within our own community, seminarian Elizabeth Bare
shares a personal reflection on her life in the Church and the path
that has shaped her vocation. Seminarian Markiyan Melnychenko
has written a reflection on beauty in the Godhead. Two members
of our faculty, Fr. Robert Holet and Fr. Anthony Perkins, contribute
reflection papers that bring the mind of the Church to bear on
questions facing the world today.

We are also pleased to welcome back Christine Chaillot, who
has spoken at our seminary and contributed to a previous issue. She
offers a further reflection on her ongoing work among the Oriental
Orthodox churches and the various jurisdictions with which she
collaborates.

This issue gives particular attention to the meeting of science
and theology. Professor Efthymios Nicolaidis, based in Athens,
developed the Science and Orthodoxy around the World (SOW)
project, which gathered Orthodox scholars — along with some of
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their non-Orthodox colleagues — from across the globe for annual
discussions of the scientific questions most pressing for the Church.
Here he shares lessons drawn from that project and considerations
for the road ahead. Dr. Eve Tibbs turns to the questions raised by
artificial intelligence: as machines take on increasingly “human-like”
tasks, she considers what remains irreducibly human in such work -
including the sacred art of iconography.

Finally, we are honored to include a book interview with
Dr. Nathan Hoppe, the new Executive Director of the Orthodox
Christian Mission Center, whose tenure began in January 2026. In
his book, Dr. Hoppe sets out a vision for missionary work in the
world that has come to shape the future direction of his service with
the OCMC. We are grateful to be able to highlight that vision in
these pages.

We close with a word of joyful anticipation. This year our
St. Sophia Seminary celebrates its 50th anniversary, and we warmly
hope that many of you will join us for the celebration this coming
fall. We look forward to commemorating this milestone more fully in
our next issue, Holy Wisdom - Holy Sophia.

May this summer be for each of you a season of true rest and
renewal in Christ.

Please feel free to send your correspondence directly to me,
as editor, at gayle.woloschak@gmail.com.

In Christ’s love,
Gayle Woloschak, Editor-in-Chief

WISDOM THROUGH THE HOLY FATHERS

“When the Invisible One becomes visible in the flesh,
then you may draw the likeness of His form.”

”

“The honor given to the image passes to the prototype.

“Through the icon we are led to the contemplation
of divine things.”
St. John of Damascus




|
3BepHeHHA peaaKTopa

LLlokBapTanbHMK CBsATO-Codincbkoi CeMiHapii - JTiTHIN BUNYyCK
lenn Bonoulak
|

BcTynatoumn y niTHi Micsu,, Liepksa 3anpoLuye Hac CIpURHATH
LLer Yac AOBLUMX AHIB i CNOKIMHILLOro pUTMY >KUTTS HE JILLIE SIK Nepiof,
BiAMOYMHKY, anie 1 AK Harody Ans JAyXOBHWX PO3AyMiB i OHOBJIEHHS
y XpwucTi. lMoBiAbHILWLIMIA TeMN NiTa JAE MOXKAUBICTb 3YMUHUTUCH,
noasKyeaTv Borosi Ta yBakHilLe npuamemTmcs Ao aii loro 6naropari
y HawoMmy »uTTi. CaMe B TakoMy AyCi MM MPOMOHYEMO BaM LEN
NiTHIM BUNycK Haworo LLlokBapTasibHMKa, 3anpoLUytoyYn pas3oMm i3
HaMu nobaunTu, sk focnoab NPOAOBXKYE AidATH Y Hawwin CeMiHapii, y
Hawin LlepkBi Ta cepea, LUMPLLIOT CRiJIbHOTK.

Lleit BunycK BigKpvBae iHTepB'to 3 BucokonpeocBALeHHILLMM
MuTtponosmtom WMosom [MicCigificbkKuM - 3HaHUM i€papxoM, SIKuii
NPUCBATUB JECATUANITTS €EKYMEHIYHOMY Jjasiory Ta € aBTOpPOM
UMCNIEHHUX NpaLb Npo NiTyprifiHe »xuTTa Llepken. Bnaguka Mos
Ma€ NIM60KUI 3B'A30K i3 HALLOK LLEEPKOBHOIO POAMHOND: CBOIO 4Yacy
BiH OYB BUCBSYEHUN Y AUSIKOHU B YKpaiHCbKiM [NpaBocnaBHin Liepksi
KaHaau Ta npoTsarom 6araTboX POKiB 3a/IMLLAETHCA A406pUM ApYyrom
YKpaiHcbkoi [NpasocnaBHoi Llepksu CLLA. Y Hawin po3mMoBi BiH
AiMTbCA CBOIMM AyMKaMK Mpo >UTTa LlepkBn B cyyacHoMy cBiTi,
Crnupatoymnch Ha 6araTuii NacTUPCbKMIA | HAYKOBMIA AOCBIA,

MpeAcTaBHMKM  HaLWOi  CeMiHapiMHOI  CRIJIBHOTU  TakoXK
AinaTeca BAacHuMmM posgymamu. CemiHapuctka Enisabet bape
PO3MNOBiJaE NPO CBi YXUTTEBMIA WASX Y Llepksi Ta MOKIMKaHHS,
aKke cpopmysasio ii cayiHHs. CeMiHapucT MapkisH MenbHUYEHKO
NPOMNOHYE BOroc/I0BCHKI Po3AayMu Npo Kpacy B boxomy 6yTTi. [1Boe
BMKJ/1aga4iB Halwoi ceMiHapii — 0. PobepT loneT Ta o. EHTOHI NepkiHc
— NoAaoTb CTaTTI, SKi AonoMaratoTb NOMISAHYTU Ha CyHacHi BUKJIMKK
O4YMMa LLEepPKOBHOI TpaauLiji.

Mun Takoxx pagi 3HoBy BiTaTu KpicTiH LLalo, sika Byxke
HeoHOPa30oBO BUCTYMajsa B HalWin ceMiHapii Ta 6yna aBTOPKOH
MaTepianis y nonepeaHbOMy BUMYCKY. LIboro pasy BoHa AinuTbes
HOBMMW po3AyMaMM NpPoO CBOK npaur cepes, OpieHTanbHUX
MpaBocnaBHMX LiepkoB Ta pisHUX LEEPKOBHUX HOPUCAMKLLIN, 3 SKUMMU
cniBnpaLoe.

OcobauBy yBary B LLbOMY HOMeEpi NMPUAi/IEHO B3aEMO3B'A3KY
Hayku 1 6orocnos’sa. Mpodecop EdTumioc Hikonaigic 3 AdiH €
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3aCHOBHMKOM MiXXHapogHoro npoekTy Science and Orthodoxy
around the World (SOW) (Hayka Ta lMNpaBocnas’s y CBiTi), akui
o6'eAHaB MNPaBOC/IaBHMX HAYKOBLLB - a TaKOXX IXHiX Koner 3
IHLLIWX XPUCTUSHCbKUX Tpaauuin - ANs LWOpPIYHMX O06roBopeHb
HalMaKTya lbHiLLIMX HAYKOBMX MWUTaHb, LLO NOCTatoThb nepes, LiepkBoto.
Y €BOil1 cTaTTi BiH Ai/INTbCA AOCBIAOM LbOro NPOEKTY Ta PO3ayMaMm
npo nopasnblli nepcrnekTmuen. Joktop €sa Ti66C 3BEpTaEThCs A0
TEMU LWITYYHOro iHTEeNeKkTy. Y 4Yac, Koau MalluMHU Aefari yacTille
BMKOHYIOTb 3aBlaHHS, IKi paHille BBa)Ka/IMCs CYTO JIIOACbKMMU, BOHA
PO3MIPKOBYE Haf, TWUM, LLO 3a/IMLLAETLCS HEBIJ'EMHO JIHOACBKUM Y
TaKil npadi, 30Kpema y CBALLEHHOMY MUCTELITBI iKOHOMUCY.

Ha 3aBepLueHHs MM MaEMO 4ecTb NpeACcTaBUTH IHTEPB'tO NPOo
KHUIYy AoKTopa HaTtaHa lonne - HOBOro BMKOHABYOro AMpeKTopa
MpaBocnasHoro XpuctusaHcbkoro MicinHoro LieHTpy (OCMC), akui
pO3MNoYaB CBOE CJYXKiHHS Ha Ui nocafi y ciuHi 2026 poky. Y cBoiit
KHU3i pokTop lonne BMKNagae GavyeHHs MiCIOHEPCbKOro CAYXKiHHS
Y CY4YacHOMY CBiTi, sIkeé CTa/l0 OCHOBOK MOAAJIbLUOMO PO3BUTKY
AisnbHocTi LieHTpy. M BASYHI 32 MOXKIMBICTb NO3HAMOMUTK HaLLMX
YUTAYiB i3 UMM BaYeHHsIM.

3aBepLUYEMO LEeM BUMYCK C/I0OBaMU PafliCHOrO OYiKyBaHHS.
Liboro poky CsaTto-Codinicbka [lyxoBHa CeMiHapis Big3Havae
cBoe 50-piyust, i MM WKMPO CrofiBaEMoOCs, WO 6arato XTo 3 Bac
NPUEAHAETLCA A0 CBATKYBaHHS LLiET BU3HAYHOI NOA,T BXKe Lii€i oceHi. Y
HacTynHOMY BUMNYCKY >xypHany «Cesama Codgis - Cessma lNpemyopicmb»
MW JOKaJHille BUCBITIMMO LE IOBiNIEMHE CBATKYBaHHS.

Hexali ye nimo cmaHe 015 KO#HO20 3 84C YACOM ChpPasiHbO20
8i0NOYUHKY, 0yX08HO20 OHOB/IEHHSI Ma 3pOCMAHHs y Xpucmi.

Byab nacka, HaacunamTe CcBOi NOBiAOM/IEHHS 6e3nocepeiHbO
MeHi SIK pefaKTopy 3a agpecoto: gayle.woloschak@gmail.com.

Y XpucTosiit nto60Bi,
leiin Bonowak - 6id iMeHi pedakuii

WISDOM THROUGH THE HOLY FATHERS

““What the word communicates through hearing, the
painting silently shows through the image.”
St. John Chrysostom
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INTERVIEW WITH
METROPOLITAN JOB (GETCHA)
OF PISIDIA

Gayle Woloschak: Your Eminence, you have had great
prominence in the Orthodox Church as a Metropolitan of the
Ecumenical Throne, co-president of the Joint International
Commiission for the theological dialogue between the Roman
Catholic Church and the Orthodox Church and vice-moderator
of the Commission on Faith and Order of the World Council
of Churches. Your ties with the Ukrainian Orthodox Church of
Canada where you were born, had some of your training, and
were first ordained a deacon and tonsured a monk, makes you
especially close to our Ukrainian Orthodox people in the US. |
know many people would value your perspectives on a variety
of topics that | would be honored if you would consider. In
your implication in the WCC you have been involved in
many different Orthodox dialogues with different Christian
traditions perhaps most especially the Roman Catholic
Church. Why do you think this dialogue is so important today?
Metropolitan Job: Dialogue is not an option for Christians, but
an imperative. Our Lord Jesus Christ prayed for the unity of his
disciples: "That they all may be one," we read in the Gospel of
John. And we, in the services of our Orthodox Church, never
cease to pray " for the stability of the holy churches of God, and
for the unity of all." From the beginning of the 20th century, the
Orthodox Church was one of the pioneers of the Ecumenical
Movement for the unity of Christians and established six bilateral
dialogues after the 1960s. Among these, the most important, in
my view, are those with the Roman Catholic Church and with
the ancient Oriental (pre-Chalcedonian) Churches, because
with them we give equal importance to Church Tradition, share
the same sacraments, and essentially profess the same faith.

12



The theological dialogue we are conducting aims to clarify
certain theological misunderstandings of the past so that we
may, at God’s appointed time, restore full communion with
these Churches.

GW: You have published several books on the Typicon and
even your recent book, Partakers of the Divine Nature,
emphasizes the importance of the liturgical life. How can
parish communities deepen their participation in the liturgical
life of the Church?
Metropolitan: | believe three things are essential. First, regular
attendance. We must go to church to attend services regularly,
not just occasionally. Second, participation. We must be
participants, not merely spectators. We must engage in the
liturgical life in our own way: through singing, readings, and
service. Even while remaining in the congregation, we must be
mindful of participating in the celebration with all our senses.
Third, understanding. In order to participate actively in the
services, we must strive to understand what is happening. This
understanding is not limited to understanding the language
used in the service, but also involves grasping the content of the
service. For this, catechesis is necessary to better understand
the meaning of worship.

GW: How has your Ukrainian heritage influenced your spiritual

journey? What lessons can the global Orthodox world learn

from the Ukrainian Orthodox Church?
Metropolitan: Ukrainian Orthodoxy has a very rich, thousand-
year history dating back to the Byzantine golden age.
Byzantine missionaries who brought Christianity to Kievan
Rus' inculturated it. As a result, a local tradition has been
forged over the centuries, withessed not only by hierarchs,
monks, intellectuals, musicians, and remarkable saints—such
as Hilarion of Kyiv, Petro Mohyla, Dymytriy (Tuptalo) of Rostov,
Paisiy Velichkovsky, or Dmitry Bortniansky, who achieved
worldwide renown—but also by the Ukrainian people, who have
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had the genius to embody Orthodox Tradition in their customs
and folklore—notably the koliadky (Christmas carols), which are
profoundly theological. It is in this world that | was immersed
during my childhood and youth. And | believe the world still has
much to learn from the riches of Ukrainian Orthodoxy.

GW: Related, how has the war in Ukraine changed the
mission of the Church in Ukraine and abroad? What have you
witnessed that you can hold up as something that brings you
hope during this difficult period?
Metropolitan: War is undoubtedly the worst of atrocities. The
message of the Gospel is one of peace, love, forgiveness, and
solidarity. Faced with war, the Church in Ukraine must practice
philanthropy, caring for widows, orphans, the disabled, and the
destitute. It must practice the "sacrament of brotherhood" by
serving the least among us. Because of the war, the Ukrainian
diaspora has grown, and Ukrainian parishes in the diaspora
must also serve the needs of the new refugees. This is our new
mission today.

GW: Finally, perhaps ending on a positive note, can you

provide a message that you would most like our Ukrainian

Orthodox community to carry forward in the coming years?
Metropolitan: We Orthodox Christians, and Ukrainians in
particular, love to talk about "tradition". We are very attached
to our roots and are especially proud of them. Etymologically,
whether in Greek or Latin, the term tradition means transmission.
It refers to the act of passing on, delivering, or handing over to
future generations. However, we cannot transmit something
dead, but only something living. This is why it is essential that
within our communities, we live our faith and our tradition
as something living, and not reduce our heritage to lifeless
museum pieces. Let our tradition be a living experience within
our communities. Then, this experience will be easily passed on
to future generations.
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|
IHTepB’to 3 MutponoauTom Mosom (leyeto)
Micipiicbkum
|
leiitn Bosowak: Bawe BucokonpeocssiueHcTBo, Bwu
3aiMaeTe BM3HauyHe Micue Yy [lpaBocnaeHii Llepksi sK
muTponoaut BceneHcbkoro lMpectony, cnisronosa CninbHoi
Mi>KHapoAHOi KoMicii 3 6orocioBcbKoro gianory mixk Pumo-
Katonuuybkoro LlepkBoto Ta [lMpaBocnaeHoio LlepkBoto, a
TaKOXX 3acTynHUK mMopgepatopa Kowmicii «Bipa i uepkoBHui
ycTpin» BcecBiTHbOI pagu uepkoB. Baw TicHui 3B’a30K 3
YKpaiHcbKoto [lpaBocnasHotw Llepkeoio KaHagu, ne Bu
Hapoaunucs, 3406y1u YaCcTUHY CBOEI OCBITU, 6y1M BUCBAYEHI
Ha AMAKOHA Ta NPUUHAIN YepHeumit noctpur, pobutb Bac
0Cco6/IMBO 6/IM3bKMM O YKPAIHCbKUX MPaBOCJIABHUX Y
Cnonyyenux LUlrtatax. [MepekoHaHa, wo 6arato Hawux
YMTauiB i3 BEJINKOK BAAYHICTIO O3HarioMuaucs 6 i3 Bawmmn
OYMKaMM L0400 HU3KU BaXKJIMBUX NUTaHb. Y paMKax Bawoi
pisnbHocTi y BcecBiTHiM pagi uepkoB Bu 6epete yyacTb
y 6araTbox npaBOCNaBHMX 6OrocNoBCbKUX Aiasorax i3
PiSHUMM XPUCTUAHCBKUMU Tpaguuiamu, ocobameo 3 Pumo-
KaTonuuybkoro LlepkBoto. YoMy, Ha Bawy aymKy, uei aianor
CbOrogHi € TaKUM BaXK/INBUM?
MumponoaumMoe: []ianoz0asxpucmusiH—ye He MOACAUBICMb
Ha 8ubip, a imnepamus. focnodb Haw Icyc Xpucmoc monuecs
npo eoHicmb Ceoix yuHie: «LLlo6 yci 6yau 00HO», — YUMAEMO
MU 8 €saHzeii 8i0 loaHa. | mu 'y 6ozocnyxciHHsx lpasocaasHoi
Llepksu He8NUHHO MOAUMOCS «3a MUpP YCb0o20 csimy, 0obpuli
cmat ceamux boxwcux Llepkos i 3 €OHAHHS 8cix».
Bio nouamky XX cmonimms [lpasocnasHa Llepkea 6yna
00HUM i3 nioHepie eKyMeHIYH020 pyXy 3a €OHICMb XpUCmusiH
i nicna 1960-x pokie 3anouamkyeana wicmb 080CMOPOHHIX
6020cno08cbKux Oianozie. Ceped HUX, HA MoK OYyMKY,
Hatisamcausiwumu € diasnozu 3 Pumo-Kamonuubkoro Llepkeotro
ma 3 0asHimu CxioHUMu (0oxasnKudoHcbKumMu) Llepkeamu, adxce
PA3oM i3 HUMU MU 0OHAKO80 UiHYEMO UepKosHe [lepeddHHs,
Maemo mi cami TaiHcmea i, no cymi, cnogioyemMo 00HYy U my
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camy sipy. Memoto 6020¢/108CbK020 Oiasnozy, SKUli Mu eedemo,
€ 3’ACYB8AHHS Ne8HUX 6020C/108CLKUX HENOPO3YMiHb MUHY/1020,
w06 y susHayeHuli bozom yac si0HosumMu nogHe esxapucmitiHe
conpuyacms 3 yumu Llepkeamu.

leitn Bonow,ak: Bu ony6aikyBanu Kizibka KHUT, MPUCBAYEHUX
TunikoHy, a Bawa HewopaBHa KHura «lMpuyacHukn Bboxkoi
npupogu» (Partakers of the Divine Nature) Tako)k Harosnowye
Ha BaXX/IMBOCTi JIiTypriiHoro >uTTta. Ak napadianbHi
rpoMagm MOXyTb NOr/IMGUTU CBOK Yy4acCTb Y JIiTypriiHOMy
»XuUTTi Llepkeun?
Mumponoaum Woe: Ha mow OymKy, mym € mpu OCHO8Hi
cknaoosi. [lo-nepwe, pezynapHa yudyacme. Mu no8UHHI
pe2ynsipHo npuxooumu 0o Xxpamy U 6pamu yyacmb y
06020CAYyHiHHAX, a He sauwe uac e8i0 uacy. [lo-Opyee,
akmueHa yyacme. Mu nokaukaHi 6ymu He chocmepizayamu,
a yuydcHukamu. KowceH mae Oonyuyamucsi 00 naimypziliHoz2o
AHumms y ceili cnocib: yepes chis, YUMAHHS YU CAYHCIHHS.
Hagimb nepebysarouu ceped 2pomadu, Mu NOBUHHI c8i00MO
b6pamu yyacmoe y 6020CAYyMCiHHI 8CiMa ceoiMu hoyymmsimu.
[Mo-mpeme, posymiHHs. [as mozo, wob 6bpamu akmueHy
yyacmo y 6020CAyHciHHI, hompibHO hpazHymu 3po3ymimu,
wo came giobysaemocs. Lle cmocyembcsi He auwe po3yMiHHS
Mo8U 6020CnyxciHHSA, a U yceiooMneHHs lozo 3micmy. Came
moMmy Kamexusauisi € HeobXiOHOKW 07151 21UOWO020 PO3YMIHHS
CEeHCy npasocs1agHo20 6020CAYHCIHHS.

leitn Bosowak: Akum unHoMm Balle yKpaiHCbKe NOXOA)KEHHS
BMJMHY/I0 Ha Baw ayxoBHun wnax? Aki ypoku csiToBe
MpaBocnae's MoXe nouvepnHyTU 3 p[OCBiAy YKpaiHCbKOI
MNMpaBocnaeBHoi LlepkBn?
Mumponoaum Moe: YkpaiHceke [lpaeocnae's  Mae
Hao3zsuyatiHo 6azamy mucsyonimH icmopito, wo bepe casili
noyamok y 3o0s0mili 006i BizaHmii. BizaHmilicbki MicioHepu,
SIKi NpUHecu XxpucmusiHcmeo 00 Kuiscbkoi Pyci, eminunu tiozo
8 Micuegy Kynbmypy. YHAcni00K Ub020 NpomsicoM cmosnimoe
cpopmysanacs camobymusi mpaouuisi, npo sIKy ceiouamb He
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Auwe iepapxu, MoHaxu, 6o0zocaoeu, Mucaumeni, MysukaHmu
ma eenuki cessmi - maki sk Inapion Kuiecokuti, lNempo Mozuna,
Jumumpiti Pocmoscekuti (Tynmano), lNaicili Beauukoscbkuti
yu JIMumpo bopmHsiHCbKUl, siKi 3000yaU c8imose 8U3HAHHS,
- a U cam yKpaiHcbKuli Hapoo, AKull nposieu8 2eHiasbHicCmb,
eminuewiu npasocnaeHe [lepedaHHA Yy ce0ix 3euyasx i
honbKAOpI, 30KpeMa Yy KoAs0Kax, Wo marmmeb 2aubokuli
6020cs108CbKUL 3Micm.

Came 8 uboMy csimi s 3pocmas y oumuHcmsi ma toHocmi. |
51 hepeKoHaHul, wjo ceimosi we 6azamo 4o20 Hasnewcumob
gioKpumu y 6azamitli chnadwuHi ykpaiHcbkoz2o [Mpasocnas's.

leitn Bonowak: MNMpoaoB)Kytoum Lo TeMy: K BilHa B YKpaiHi
3MiHuAa Micito LiepkBu sk B YKpaiHi, Tak i 3a ii Mexxamn? Lo
Bu ocobucto no6aunnm Takoro, wo Bcensie y Bac Hagio B
LLen BaXKKun yac?

Mumponoaum Woe: BiliHa, 6e3 cymHisy, € HalicmpawHiwum
i3 I0OCbKUX 3/104UHIB. €8aHzesie W Hece 38iCMKY npo mup,
M0608, npouwleHHsI ma conioapHicme. [leped auuem 8iliHU
Llepkea e YKpaiHi noknuKkaHa 3eepulysamu chpdsu Musocepos,
nikayruucb npo edis, cupim, awdel 3 iHe8aAAIOHICMI0 ma
8Cix HyMO0eHHUX. BoHa nosuHHa 3eepwysamu «maiHCMeo
bpamepcmea», cAywcayu HalMeHWUM ceped Hac. YHacniook
gilIHU 3HAYHO 3POCAA YKpaiHCbKa diacnopa, i yKpaiHcbKi napagii
3d KOPOOHOM MAKOMC NOKAUKAHI CAyWumu HO80Nnpubysaum
binceHUssM. Came Ue Cb0200Hi € HAWOK HOBOK MICIEl.

leitn Bonowak: | Ha 3aBepLieHHS, MOXJ/IMBO, Ha 6iabLu
ONTUMICTUYHIN HOTI: SKe nocsiaHHa Bu Hanbinblie xoTinn 6
3a/IMLINTU YKPAIHCbKiA NpaBOC/IaBHIN rpoMagi Ha HaCTyMHi
poKu?

Mumponoaum Woe: Mu, npasocnasHi xpucmusiHu, a 0co61ueo
yKpaiHui, dyxce nlobumo 2086o0pumu hpo mpaouuiro. Mu 2zauboko
npue’si3aHi 00 c8020 KOPIHHS i chpasedaUu8o HUM NUWAEMOCH.

OO0HaK SKWo 38epHymucsi 00 emumMos02ii Ub0o20 €/1084a - K Y
2peubKill, mak i 8 AAMUHCbKIU M08ax, - mo «mpaduuis» 03HAYA€E
nepedaHHs. LleakmnepedaHHs4020Cb HACMYNHUMNOKO/IHHSIM.
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Asle HeMOXC/IUBO hepedamu WOCb Mepmee - MOMCHA hepe-
damu auwe me, wo wuee. Came moMy HaAo3eu4aliHO
8AMC/IUBO, W06 Yy HAWUX 2pOMAOAX MU hepexcusadsu ceoto 8ipy
U ceoro mpaouuito K ucusy peasibHicmb, a He 3600U/1U HAWY
cnadwuHy 00 6e3mMo8HUX My3eliHUX ekchoHamie. Hexal Hawa
mpaouuiss 6yde xcusum 00c8i0OM Hawux 2pomaod. Tooi ueli
00c8i0 NpupoOHo U n1e2Ko nepedasamumMembCsi HACMYNHUM
NOKO/TIHHSM.

Job Getcha is the Metropolitan of Pisidia, whose see is in Antalya, Turkey, of
the Ecumenical Patriarchate of Constantinople. He is co-chair of the Joint
International Commission for Theological Dialogue between the Roman Catholic
Church and the Orthodox Church and vice-moderator of the Commission on
Faith and Order of the World Council of Churches. He holds a doctorate in
theology and teaches liturgy at the Catholic University of Paris.

WISDOM THROUGH THE HOLY FATHERS

“It is impossible to know God unless one lives in God.”
Saint Basil the Great

“Ignorance of the Scriptures is a great precipice

and a deep abyss.”
Saint John Chrysostom

“Knowledge acquired without a life of virtue

is like a lamp in the hands of a blind man.”
Saint Isaac the Syrian

“The Church is called catholic because she teaches
universally and completely one and all the doctrines

which ought to come to men’s knowledge.”
Saint Cyril of Jerusalem

“This life has been given to you for repentance; do not waste

it in vain pursuits.”
Saint Isaac the Syrian
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BEAUTY SAVED MY WORLD

ELIZABETH BARE

| came into this life with church being four white
walls and a pulpit; its only ornamentation being a life-size
wooden cross left over from a passion play before my time,
and a communion table emblazoned with the words “Do This
in Remembrance of Me” topped with occasional flowers or a
sculpture of praying hands. Beauty found me as a small child,
connecting with the Scriptures through colorful images in
children’s Bible storybooks, Sunday school visual aids, nativity
scenes, Mary statues on people’s lawns (and my local garden
shop), and Soviet era postcards of Ukrainian Orthodox churches
gifted to my mom by a man in her ESL class, all iconographic
artifacts that even radical Protestantism couldn’t erase.

As a small child, | was known to carry a ceramic nativity
figure of Mary, made decades before by my grandmother,
which constantly fell and broke. My father’s solution was to fill
the remaining half of Mary with plaster of Paris and a popsicle
stick, so she could continue to participate in my preschooler
processions of daily life. Somewhere in my parents’ basement,
“stick Mary” still exists, likely tucked away with Christmas
decor. When | was a bit older, | sure put my parents through
their Baptist paces when my grandmother’s devoutly Catholic
neighbor fully embraced my adoration for the Mother of
God and gifted me some statues she had made as a ceramic
artisan. While this was met with familial consternation, and
my “icons” eventually (and painfully) were put in the trash, |
see my childhood longings as an expression of deep human
need. | wanted desperately to connect with God on a physical,
tangible level because that is for which | was made.

Despite these setbacks, beauty still found me little by
little. When | got older, | discovered the world of literature. |
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experienced the sublime in places like Narnia and Middle-earth,
in the literature of ancient Greece and Rome, and in the poetry
of Shakespeare. In my late teens, | was blessed to travel abroad
for the first time and was struck by the wonders of places like
Westminster Abbey and the Holy Island of Lindisfarne, where
| found a mystical Christianity that stood in stark contrast to
the blank walls and projectors in my home church. As a young
adult, | expanded my travels to such places as Germany, Spain,
and Poland, once again experiencing the richness of historic
Christian art and architecture. Even the Lutheran church in my
friend’s German village, named for the Archangel Michael, and
dating back to the 1600’s, felt more intimately connected to
the beautiful than the rootless Protestantism | experienced
back home.

In the midst of these journeys, | was inspired to study
literature with hopes of eventually becoming a professor. While
| had little vocational or academic guidance, | knew that | was
deeply affected by human stories across time and place, and |
wanted to share this joy with others through writing, research,
and discussion. In my university studies, | found myself drawn
to the writings of William Faulkner, Zora Neale Hurston, St.
Julian of Norwich, and the sequential storytelling of William
Hogarth, among many others. As Archbishop Job of Telmessos
points out, all human beings “are in possession of a seed of
the divine Logos,’; therefore, even the Anglophone literary
canon reflected for me beauty and truth, despite some authors
denying or neglecting their roles as image bearers.!

Painfully, “The Green Book” of Gaius and Titius, as C.S.
Lewis puts it, stopped me in my ideological tracks.? | realized
how my studies were being directed and presented by many of
the faculty members in my department away from the joy and
artistry of literature and into a world of proud (albeit foolish)

1 Archbishop Job’s 2015 unpublished manuscript entitled,
“Theological Significance of the Beauty of Creation in the Orthodox
Church.”

2 This reference is to the grade school textbook Lewis critiques
in his treatise, The Abolition of Man, for its deformation of meaning and
fallacious philosophical relativism.
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biblical and Judeo-Christian illiteracy and an ubiquitous
obsession with political demagoguery, which, despite claiming
to override hegemony, created one of its own. | found myself
surrounded by activism with little room for discussion, let
alone dissent. This deconstruction of the academy stood in
stark contrast to my beliefs about literature and its beauty,
about Truth and artistry, history and contextualization. The
will of modern identity politics and social issues was thrust
onto the text and made to become “the” meaning for far too
many in the discipline.

The psychological fallout for me was immensely painful.
| felt a keen sense of both rejection and disappointment—
and at one point, fear for my graduation. | questioned my
Christian faith, which was the major force holding me back
from capitulating to the new definitions of literature and art.
| was caught in a net of confusion, still desiring very much to
be an academic and knowing that | had the skillset for this
work, but also realizing that | couldn’t find the community or
support within my department without spiritual and moral
compromise.

And here, in the throes of doubt, depression, and
confusion, Christ found me. My heart found its resting place
in the bosom of the Church one Sunday morning when I, with
some fear and trepidation, darkened the doors of the closest
Orthodox parish. To be sure, | was struck by the beauty of
the iconography, stained glass, golden dome, and liturgical
worship, but also pivotal was the beautiful love | received from
the clergy and people in that community. All of this was bound
together in Eucharistic communion with Christ Himself, which
| found myself deeply desiring and now find myself unable to
live without.

| would love to say that everything in my journey within
the Orthodox Church has always reflected the good, beautiful,
and true but, alas, when it comes to the human institutional
components of community life, | have to confess the reality
of the situation has fallen somewhere between the good, the
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bad, and the ugly. While human imperfection certainly falls
short of the glory of God, such a state of affairs provides an
opportunity for the unvanquishable beauty of Christ and His
redemption to stand ever more merciful and radiant. For the
Church is His Body, and her purpose is the redemption and
re-creation of the world. The Church stands as a constant
witness to the Good, Beautiful, and True Man, stretching out
his arms on the cross, and such love captivates me more than
the distractions of human brokenness ever could. Here in
the brutalist of scenes, the axis on which creation rests and
receives its fullest meaning is revealed: “Behold the Man!”
There is no artifice left, no shadows, no confusion. Beauty has
saved the world.? It has certainly saved mine.
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|
Kpaca BpATyBana Miit cBiT
Enizabet bep

_________________________________________________________________________________________|

A npunwna y uen CBIT, Ae UepKBa AN MeHe byna
yoTupMa 6inInMMKM cTiHaMKU Ta Kadeapotro. EAMHOMO T OKpacoto
OyB [EpPEB'IHUN XPEeCT Yy JIIOACbKUIA 3pIicCT, WO 3a/ULIMBCS
nicna BEZIMKOAHbOI TeaTpasli3oBaHOi MOCTAHOBKM LLE A0 MOro
HapoayKeHHs, Ta cTin ana Ceatoro NpuyacTta 3 Hanucom: «Lle
YMHITb Ha CMOMUH NPo MeHe», KM Yac Bif, Yacy NpuUKpaLlaam
KBITM abo CKy/nbnTypa MOJIMTOBHO CKAageHux pyk. Kpaca
noyasna BIAKPMBATUCA MeEHi WE B PaHHbOMY [OUTUHCTBI.
A nisHaBana Ceate [MucbMo 4epes 6apBUCTI inroCcTpauii B
ANTAYUX OIGNIMHUX KHMXKKAX, HAaO4YHI MaTepiann HeminbHOI
LLKOMM, Pi3aBsiHi BepTenu, cTaTyi boropoauui Ha noagip’sax
nogein (i B MicLeBoMy cafiloBOMY LIEHTPI), @ TAKOXK paAsHCbKI
JIUCTIBKM i3 300pa)KEHHAMWU YKPAIHCbKUX MpPaBOC/IaBHUX
XpaMiB, SIKi OQMH YO0BIK i3 rPynun aHMNIMCbKOI MOBM SIK OpYroi
(ESL) nopapyBaB Moit MaMi. Yci Ui ikoHorpadiyHi obpasu
3a/MLLIAINCA  MPUCYTHIMU  HaBiTb TaM, Ae paauKaJbHUN
NPOTECTAaHTU3M HaMaraBCs iX BUKOPIHUTM.

Y AUTUHCTBI A BCOAM HOCMNA i3 CO60H0 KepaMivHy Qirypky
boropoauui 3 pi3aBsHOro Bepreny, Ky Lie 6arato AecaTUNITb
TOMY BWUIroToBW/Ia MOsi 6Gabycsa. BoHa nocTiMHO napana w
po3buBanacs. Toai Min 6aTbKO 3HAMLLOB BUXiA: BiH 3a/MB Te,
WO 3anuwmnocs Big, Qirypku, rincom i BCTaBMB ycepeauHy
NEePEeB’siHY NasINYKy Big, MOpPO3UBa, L6 Mapis Morna 1 Hagani
OpaTh y4acTb Y MOIX LLOAEHHUX AUTAYMX npoueciax. [decb y
niaBani 6aTbKiBCbKOro oMy LS «Mapis Ha nasmyui» AOCi iCHYE,
MMOBIPHO, 3aX0BaHa cepej, pi3aBAHUX NpUKpac.

Konn s Tpoxu nigpocna, To Heabmsk Bunpobysana
0anTUCTCbKE TepNiHHA CBOIX 6aTbKiB. [1o60XKHa cyciaka MoEi
0abyci, peBHa KaTo/IM4Ka, WMPO nigTpMMana Mok 1t0boB
0o boxkoi MaTepi M nogapyBana MeHi KiJlbKa CTaTYeTOK,
AKi BJIaCHOpPYY BMIOTOBM1IA K MaMCTpUHA-KepamicTKa. Lle
BUK/INKANIO 4YMMaJie 3aHEMNOKOEHHS B POAUHI, i 3peLuToro
MOi «IKOHM» — BO/IICHO AN MEHE — OMUHUINUCA Y CMITHUKY.
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CborogHi > 8 po3yMit0 CBOi AMTAYI MpParHEHHS SK MNposB
rMMOOKOT N0 ACbKOT NOTpebu. A Big4anayLLIHO XOTina BiavyTH
bora Ha ¢isn4yHoMYy, Big4YTHOMY pIBHI, aayke camMe A5 Lboro
Oyna cTBOpeHa.

Monpu ui BTpaTW, Kpaca NpPOAOBXKyBajsa 3HAXOAUTWU
MeHe - MOBIJIbHO, KPOK 3a KPOKOM. Kosin g cTana ctapLioto,
TO BiAKpuaa ans cebe cBiT niTepatypu. A nepexxuna
BiA4yTTA nigHeceHoro, YiTatoum npo HapHito Ta Cepenzem’s,
3aHyprotoumnchk y nitepatypy [aBHboi [peuii Ta Pumy n vy
noesito Lllekcnipa. HanpukiHyi nignitkoBoro BiKy [ocnoab
6.1aroCc/1I0BMBMEHE NEPLLIOKD 3aKOPJOHHOI MO0 POXKI0. MeHe
rMMOGOKO Bpasuia Be/IMY TaKuxX Micub, 5K BecTMiHcTepcbke
abatctBo Ta Ceatum octpiB JliHgicdapH, ae 1 Biakpuaa ans
cebe MiCTUYHE XPUCTUAHCTBO, LLO pastoye Bigpi3HA/I0Cs Bif,
MOPOXKHIX CTiH i MPOEKTOPIB MOET AOMALLHbBOI LLEPKBU.

Y)xe MON040H O0POCA0 JIIOAMHOK S NMPOAOBXKUAA
noaopoXkyeaTn, Bigeigytounm  HimewumHy, Icnanito Ta
[MonbLly, Ae 3HOBY i 3HOBY BigKpuBana ans cebe 6araTtcTBo
ICTOPUYHOIO XPUCTUSHCBKOIO MUCTELTBA M apXiTEKTYpW.
HaBiTb sntoTepaHCbKa UEpKBa B HIMELUbKOMY Ccefli MOEQ
noapyru, ocBsyeHa Ha YecTb ApxaHresia Mumxaina v 36ygoBaHa
we y XVII cToniTTi, 3aaBanaca MeHi 3Ha4YHO GAMKYOK A0
CMPaBXHbOI KpacK, HixK Mo36aB/IEHUI ICTOPUYHOIO KOPiHHA
NPOTECTAHTU3M, KUK 1 3HANa BAOMA.

Came nig yac uux nNoJopoXKeM y MeHi HapoAamocs
OakaHHA BMBYaTW NiTepaTypy 3 HAAIED KOJMCb CTaTuU
npodecopom. Xoya g MamdKe He Masa Hi npodecinHoro
HACTaBHULTBA, Hi aKaZeMIYHOI MIATPUMKIN, 1 ,06pe 3Haa O AHE:
NHOACHKI iCTOpIT pi3HMX enox i HapoAaiB MMOOKO TOPKakTbCS
MeHe, | S NparHyna AiIMTUCA L€ PagicTio 3 iHWKMMKM Yepes
BMK1a4aHHA, OOC/IAXKEHHS Ta HAYKOBI AUCKYCIl.

Mip, 4yac HaBYaHHS B YHiBEepCUTETI MeHe 0cobaMBO
npuBabatoBanun TBopu Binbsama ®onkHepa, 3opu Hin fepcToHa,
cBAToi FOniaHm HopBiucbKoi, a Tako)K NOC/iA0BHE Bi3yaslbHe
onoBiaaHHsa Binbama lorapTta, nopspg i3 6araTbMa iHWMMMK
aBTOpamu. K 3a3Hauae apxienvckon Vos TesIMicbKuit, KOYKHa
NogMHa «HOCUTb y cobi 3epHO boykecTtBeHHoro Jloroca».
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ToMy HaBiTb aHIJIOMOBHUM NiTEPATYPHUN KAHOH BigKpPMBaB
AN MeHe BigbMCKM KpacKu M iICTUHU, HE3BAXKakouM Ha Te, Lo
OesKi Moro aBTopu 3arepedyBasim abo HexTyBa/In BAACHUM
NMOKJIMKaHHSM ByTK HociasMun Boxkoro obpasy.!

BonicHo, ane came «3eneHa kHurar las i Tiwjig, SK Ha3MBae
ii K. C. Jlbtoic, 3Mycuna MeHe 3ynuHUTUCS 1 NepPeoCMUCTIUTU
BJIACHi igeosioriyHi nepekoHaHHsa.? S yceigoMuna, WO MOE
HaBYaHHS Aepani OGinblwe CnNpsSMOBYETbCA W MNOAAETHCS
GaraTbMa BMKJ/IaJ@4aMM Halloi Kadpeapu He [0 padocTi Ta
MUCTELLbKOI Kpacu JliTepaTypu, a 10 CBiTY CAMOBIMEBHEHOI (X0OY i
6e3r1y340i) 6i61iMHOT Ta o 4E0-XPUCTUAHCLKOI 6€3rpaMOTHOCTI
M YCENMPOHMKHOI OAEPXXUMOCTI MOMITUYHOK AEMArori€to, sAKa,
nonpu 3asBu Npo 60poTbOy 3 rereMoHiero, caMa CTBOpPHOBasia
B/IAaCHY. 51 onMHMNaca B CepefoBULLI, Ae MaHyBaB aKTMUBI3M,
azie Mamxke He 3a/MLLIAJI0Ca Micua 1S CNPaBXHbOI AWUCKYCIT,
He Ka)Kyuu BXXe MpO MpaBO Ha Hes3rody. Take pynHYBaHHS
aKaJEeMIYHOro CcepefoBMLLIA pa3tove  Cyrnepeynsio MOEMY
PO3YMIHHIO /liTepaTypu Ta i Kpacu, iCTUHU M MUCTELTBA, iCTopii
Ta ii KOHTeKCcTy. Bonsi cyyacHoi noniTMkM igeHTUYHOCTI Ta
coLlia/IbHUX ie0N0rili HaB'sI3yBalacsl TEKCTOBI M AeAaniyvacTille
NPOroJioLlyBasiacs MOro EAMHO MOXK/IMBUM 3HAYEHHAM.

[McuxonorivyHi  Hacnigku uporo 6ynm  Ans  MeHe
HaA3BMYaMHO 60NiCHUMU. A TOCTPO nepekmBana Mo4vyTTs
BiZAKMHEHHS 1 pO34apyBaHHS, a BNEBHUI MOMEHT HaBiTb MoYasia
60aTUCA, WO HE 3MOXKY 3aBEPLLUNTM HaBYaHHA. A cTaBmia nifg,
CYMHIB CBOIO XPUCTUSHCBKY BipY, sIKa 6y/s1a roJI0OBHOK CUJIOH,
LLLO He A,03BOJ15/1a MEHI MPUMHSATU HOBI BU3HAYEHHA NliTepaTypu
Ta MucTeuTBa. A HibM 3annayTanacs B CiTAX BHYTPILLHbOIO
CYM’ITTS: 3 04HOr0 60KY, 5 LLMPO NparHysia CTaTu HayKOBULLEHD
M 3Hana, WO Mako A5 LbOoro HeobxigHi 34i6HOCTI, a 3 iHWOoro
- Jgejani AcHille ycBigoMJIlOBaNa, WO HE MOXY 3HaUTU Y
CBOEMY aKaAeMIi4YHOMY CepeaoBULLi Hi CMPaBXXHbOI CiJIbHOTH,

1 Heony6nikoBaHuit pykonuc apxienvckona Mosa 2015 poky

nin, Hassoto, “Theological Significance of the Beauty of Creation in the
Orthodox Church.”

2 MpaeTbcs Npo WKiNbHUIM NigpyYHUK, skuit K. C. JTbtoic KpUTUKYE
y CBOeMy TpakTaTi « The Abolition of Man» (CkacysaHHs n00UHU) 3a
CMOTBOPEHHS 3HAYEHHS Ta XMOHUIN diNOCOPCHKUIM pensTUBI3M..
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Hi NiATPUMKK 6€e3 AyXOBHOIro M MOpasibHOro KOMMPOMicy.

| came TyT, cepen, cyMHiBiB, Aenpecii Ta po3ry6,1eHoCTi,
MeHe 3HamwwoB XpucTtoc. Moe cepue 3HANLWIO CBi CMOYMHOK
y NIOHi LlepKBM O4HOro HeAiIbHOro PaHKy, KOJIM 5 - 3i CTpaxom
i TpENETOM — NepecTynuia Nopir HaMB.IMXKYOI NPaABOC/IaBHOI
napadii. be3nepe4yHo, MeHe Bpasuia Kpaca IiKOHOMUCy,
BiTpPaXKiB, 30/10TOro KynoJsia Ta NiTyprintHOro 60rocay»iHHs.
Ane He MeHLU BM3Ha4a/IbHOK CTasla NpeKpacHa Nbos, aKy
S Bigvy/sa Big, AyXOBEHCTBA Ta JioAen uiei rpoMmaaun. Yce ue
OYy/10 HEPO3PUBHO MOEAHAHE B EBXapPUCTIMHOMY cONpmMYacTi 3
Camum XpnCToM —B €4HaHHI, IKOro 5 mo4asia Nasiko NparHyTm
i 6e3 9KOro Tenep y>ke He MOXKY YSIBUTWU CBOMO YKUTTA.

MeHi ay>ke xoTinoca 6 ckasaTu, WO BCE Ha MOEMY
wnaxy B [lpaBocnaBHin Llepksi 3aBxxau O6yno [o6pum,
NPEKPACHMM i iICTUHHUM. AJle, Ha >Kaslb, KOJIM NAETLCA MpPO
JHOACBKUNA, IHCTUTYLLIMHUI BUMIP LLEPKOBHOMO YXUTTS, MyLUY
BM3HATU, WO peasibHICTb BUSBMIACA OeCb MixX [06pumMm,
NMOraHnM i NOTBOPHUM. JTtoacbKa HEAOCKOHANICTb, 6€3yMOBHO,
He cdarae cnaem boxkoi. [poTe came e CTBOPHOE MOXK/IMBICTb
ONS He3foMaHHOT Kpacu Xpucta Ta WMoro cnacutenbHoro
BUKYMJIEHHS CASTU LWle sACKpaBiwe W munocepgHiwe. bo
Llepkea € WMoro Tinom, a ii NOKJAMKaHHAM € BiAKYMIeHHs Ta
OHOBJIEHHS BCbOIO CBITY.

LlepkBa nocTinHo cBia4nTh npo Jobporo, NpekpacHoro
" IctuHHoro Yonosika, Aknn npoctarHys CBOi pyku Ha XpecTi.
| came ua nOH6OB MOSIOHUTbL MeHe HabaraTto CU/bHille, HiXK
OyOb-9Ki BifBOJIIKAHHS, CMPUYMHEHI NIOACBKOIO 3/1aMaHICTHo.
Came TyT, y HaM>KOPCTOKILLIM i3 YCiX CLLeH, BiAKPUBAETbLCS BICb,
Ha 5K TPUMAETbLCS BCE TBOPIHHA M Yy SKiA BOHO 3HAaXo4WTb
CBOE HainoBHiwe 3HayeHHs: «Ocb Yonosik!» (Ecce Homo!).
TyT y»>e HeMa€ Hi LUTYYHOCTI, Hi TiHeln, Hi cyM'sTTa. Kpaca
BpsATyBana cBiT.3 BoHa, 6e3nepeyHo, BpsATyBana i Mil.

3 OnekcaHgp ComkeHiuyH Ha3BaB cBoto HobeniBCbKy neKu,ito
«Kpaca BpaTye cBiT» (Beauty Will Save the World), 3BepTatoumch

no sigomoro sucsiory ®enopa Joctoescbkoro. Lig nekuis rmmnboko
3BOpYLUWIA MEHE | CTasla HaA3BMYaMHO CMiB3BYYHO MOIM BJIAaCHIN
[YXOBHil MOA0POXKi.
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NEHUSHTAN: BEAUTY,
SACRAMENTALITY, AND THE DANGER
OF HOLY THINGS

FR. ANTHONY PERKINS

Abstract

Orthodox Christianity proclaims the sanctification
of matter and the sacramental character of creation, yet
this affirmation carries a corresponding danger: holy things
may become spiritually deformative when severed from
discernment, repentance, and communion with God. Through
an examination of the bronze serpent (Nehushtan), the
theology of icons, the formative power of beauty, and the
Church's liturgical and ascetical tradition, this essay argues
that the central challenge of a sacramental worldview is not
merely preserving enchantment but cultivating discernment.
The Church's task is neither to destroy symbols nor to enthrone
them, but to form believers capable of looking through the
symbol toward its referent, through the throne toward the
King. In this light, Nehushtan emerges not only as a biblical
warning against idolatry, but as a paradigm for understanding
the ongoing relationship between sacramentality, formation,
and Christian maturity.

The Promise of Sacramental Beauty

Modern society is increasingly characterized by
disenchantment (Taylor 2007; 25-43). The contemporary world
often presents itself as flattened, mechanized, and spiritually
sterile. Yet despite this cultural pressure toward materialism,
there remains a persistent hunger for transcendence, beauty,
and holiness. Orthodox Christianity speaks powerfully into
this hunger because it preserves a sacramental and cosmic
vision of creation (Schmemann 1973). The world is not merely
matter. It is creation made very good (kahov Alav; Genesis
1:31), sustained by the Logos through whom it was made and
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by the Holy Spirit who gives it life. Humanity was created
as a royal priesthood, called to offer creation back to God in
thanksgiving and thereby reveal its sacramental potential.

The Incarnation of the Logos revealed that matter is not
an obstacle to salvation but one of its chosen instruments. In
Christ, humanity's priestly vocation is restored. Matter once
again becomes capable of being offered, transformed, and
received as a means of communion with God. Bread, wine,
water, oil, wood, music, architecture, gesture, incense, and
iconography all become means through which divine grace is
communicated (Schmemann 1973). The Cross stands at the
center of this transformed cosmos. Once an instrument of
torture and death, it becomes the Tree of Life planted in the
midst of creation.

The Danger of Sacramental Reality

Yet Orthodoxy simultaneously warns that holy things
can become spiritually dangerous when detached from
repentance, discernment, and communion with God. Sacred
things may cease functioning as transparent windows into
divine communion and instead become objects of fascination,
identity, aesthetic consumption, orevenidolatry. Scripture itself
provides a profound paradigm for understanding this tension
in the story of the bronze serpent fashioned by Moses in the
wilderness and later destroyed by King Hezekiah. In Numbers
21, God commands Moses to fashion a bronze serpent and
place it upon a pole so that those bitten by serpents might look
upon it and live. The image becomes an instrument of divine
healing. The issue is therefore not “images versus no images.”
Rather, the issue concerns the proper relationship between
material mediation and worship.

The New Testament deepens the significance of the
serpent further. Christ Himself interprets the bronze serpent
typologically: “And as Moses lifted up the serpent in the
wilderness, so must the Son of man be lifted up” (John 3:14).
The serpent becomes a type of the Cross and of Christ Himself
lifted up for the salvation of the world.
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Yet centuries after it was commissioned, King Hezekiah
destroys the bronze serpent because Israel had begun burning
incense to it, calling it “Nehushtan.” What had once been a
divinely appointed instrument of healing had become an idol.
This reveals what may be called the “Nehushtan problem.” A
holy thing can become spiritually dangerous when detached
from its proper telos. The bronze serpent originally functioned
sacramentally. It directed Israel toward repentance, obedience,
and divine healing. Later, however, it became an object of
autonomous religiosity.

Orthodox theology, therefore, rejects both iconoclasm
and superstition. Holy images may be genuine means of grace
without becoming objects of autonomous worship. In Three
Treatises in Defense of Icons (sections 16-24), St. John of
Damascus carefully distinguished between worship (Aatpeia),
which belongs to God alone, and veneration (mmpookUvnaolg),
which may properly be directed toward holy persons and
sacred images because of their relation to God.

The King and the Throne

St. John of Damascus famously employed the image of
the king and his throne in defense of holy icons. As he writes:
“If anyone purely loves a friend or a king or above all a
benefactor, and if he beholds his son, or his staff, or his throne,
or his crown... through these things he greets and honors the
benefactor [and] king." (2003, 52)

The throne receives honor not because wood, ivory,
or gold possess dignity in themselves, but because of their
relationship to the king who sits upon it. No one mistakes
the throne for the sovereign. The honor shown to the throne
is ultimately directed toward the king whose presence gives
it significance. Likewise, the honor shown to an icon passes
to its prototype. The image possesses meaning because of
its relationship to Christ, His saints, and the saving events it
depicts.

Yet the very analogy St. John uses to defend icon
veneration also helps explain the dynamics of idolatry
exemplified by Nehushtan. If the throne receives honor
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because of the king, then idolatry begins when the throne is
treated as though it were the king. A mediating reality becomes
detached from the one it was meant to reveal. The sign ceases
to be transparent to its referent and instead becomes an end
in itself.

This is precisely what occurred with the bronze
serpent. Originally, it functioned sacramentally. It was not an
alternative to God but a divinely appointed means through
which God's healing power was manifested. Israel looked
through the serpent toward the God who saves. But over time
the distinction collapsed. The people no longer treated the
serpent as a sign of divine action. They treated it as a sacred
object possessing autonomous power. The throne had become
the king. What had once been a vehicle of communion became
an idol. Thus Hezekiah was forced to destroy it and remind
the people that Nehushtan was, in itself, nothing more than
bronze.

The same danger confronts every generation of
Christians. The Church venerates icons because they reveal
Christ; but an icon can become Nehushtan when reverence
terminates upon the object itself. The liturgy is given to unite
us to God; but liturgical beauty can become Nehushtan when
aesthetics eclipse worship. Tradition preserves the life of the
Church; but tradition can become Nehushtan when fidelity to
Christ is replaced by attachment to particular customs, eras,
or identities. Even theology can become Nehushtan when
intellectual mastery is mistaken for communion with God.

The fundamental distinction is therefore not between
having images and rejecting images, nor between material and
spiritual realities. The distinction is between the king and the
throne. A throne is honored because of the king. A sacrament is
holy because of God. An icon is holy because of its prototype.
Their purpose is to direct attention beyond themselves. When
they remain transparent to divine presence, they become
means of communion and transformation. When reverence
terminates upon them, the king disappears behind the throne,
and Nehushtan is reborn.
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The Deformative Power of Misplaced Beauty

Beauty itself is not spiritually neutral. Human beings
are shaped by what they behold. Psalm 135:18 (RSV) declares
of idols: “Those who make them are like them; so are all who
trust in them.'” St. Paul expresses the inverse positively in 2
Corinthians 3:18: “And we all, with unveiled face, beholding
the glory of the Lord, are being changed into his likeness.”
As St. Gregory of Nyssa writes in section 231 of The Life of
Moses; “the ardent lover of beauty, although receiving what
is always visible as an image of what he desires, yet longs to
be filled with the very stamp of the archetype.” Human beings
become like what they worship.

St. Gregory's insight highlights the fundamentally
formative character of beauty. Human beings are not passive
observers. We are shaped by that which we contemplate. Yet
precisely because beauty is formative, it may also become
deformative. C.S. Lewis plays with this idea in That Hideous
Strength when he has the demonolaters subject victims to
time in a room where all the proportions are off and the art
is disquieting (Lewis 1996, 307-310). More importantly, the
same deformative dynamic may occur in relation to things that
are genuinely beautiful. Orthodoxy itself may be reduced to
atmosphere, nostalgia, aestheticism, performative rigorism, or
even a form of religious consumption, preserving its worldly
beauty but severed from its purpose and deeper meaning. As
such, even sacred beauty may become idolatrous.

The Orthodox response to these dangers is not rejection
of beauty or sacramentality but ecclesial discernment. Through
prayer, fasting, repentance, watchfulness, and participation
in the discursive, catechetical, and sacramental life of the
Church, the believer gradually learns to perceive rightly (Smith
2009). The Church, therefore, surrounds sacramentality with
ascetical discipline precisely because holy things are spiritually
powerful.

1 The Septuagint turns this into a curse rather than a statement;
“May those who make them and all who trust them become like them.”
(NETS)
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Formation, Enchantment, and Discernment

One of the paradoxes of Christian formation is that
the very practices that cultivate holiness can also cultivate
superstition if they are not accompanied by sound teaching
and ecclesial discernment. The danger, of course, is that we
may inadvertently raise pagans and inspire naive wizards.

Every Orthodox parent knows the joy of watching a
small child enter a church and spontaneously venerate an icon.
There is something profoundly moving about seeing a child
kiss an icon of Christ or the Theotokos before understanding
the theological vocabulary that explains the action. Such
moments reveal that human beings are naturally drawn toward
reverence, beauty, and embodied forms of devotion. They
remind us that Christianity is not merely a system of ideas but
a way of life that engages the whole person.

Yet these same moments also reveal a pedagogical
challenge. If the child learns only the gesture but never the
meaning, the result may not be mature Christian faith but a
baptized form of paganism. The child may learn that icons
are powerful without learning why they are powerful. He
may learn to revere sacred objects without learning that their
significance lies in their relationship to Christ. He may learn
the throne while never learning the King.

For this reason, the Church has always joined liturgical
practice to catechesis. This pairing of practice and instruction
reflects a longstanding principle of Christian formation often
summarized as lex orandi, lex credendi, lex vivendi—the law
of prayer, the law of belief, and the law of life. The Church
has never understood worship to function independently
of doctrine, nor doctrine independently of the moral and
ascetical life. Rather, each interprets and sustains the others.
The problem is therefore not ritual itself. Orthodox Christianity
is profoundly ritualized because human beings are embodied
creatures whose loves and loyalties are formed through
repeated practices (Johnson 2007). The danger arises when
ritual becomes detached from belief and life, when gestures
remain but their meaningis forgotten, orwhen devotion persists

32



apart from repentance and transformation. In such cases, the
formative power of worship remains, but its trajectory becomes
distorted. The result is not mature discipleship but precisely
the kind of confusion exemplified by Nehushtan: reverence
severed from understanding, and sacred forms disconnected
from their proper end in communion with God.

Orthodox worship, to include the veneration of icons,
is never intended to stand alone. Ritual is interpreted by
doctrine; doctrine is embodied in ritual. The faithful are taught
not merely what to do, but how to understand what they are
doing. The goal is neither rationalism nor sentimentality, but
the formation of a properly Christian phronema capable of
perceiving reality truthfully.

Asimilar challenge confronts contemporary Orthodoxy's
renewed interestinenchantmentand sacramentality.Inreaction
to modern disenchantment, many Christians have rediscovered
the symbolic, mystical, and sacramental dimensions of reality.
This recovery is often healthy and necessary. The world is
not a machine. Creation is charged with divine meaning and
populated by spiritual realities.

Yet the recovery of enchantment can itself become
dangerous when detached from the ascetical and ecclesial
structures that historically governed it. Traditional Orthodox
cultures possessed avast network of practices, stories, customs,
and communal forms of discernment that helped believers
navigate a richly enchanted world. More recent generations,
by contrast, often possessed enough cultural skepticism and
practical common sense to prevent every unusual experience
from being interpreted as a spiritual event. In different ways,
both environments provided guardrails.

Contemporary seekers frequently inherit neither. They
discover enchantment before acquiring discernment. They learn
that the world is mysterious before learning how to distinguish
between mystery and fantasy, reverence and credulity,
sacramentality and superstition. Like the apprentice in the old
tale, they discover powerful spiritual realities before learning
how to govern them. They become, one might say, naive wizards.

33



The result is often not mature Orthodox spirituality but
an unstable mixture of genuine sacramentality and magical
thinking. Every coincidence becomes a sign. Every feeling or
dream becomes a revelation. Every story becomes a miracle.
Every symbol becomes charged with autonomous spiritual
power. The world is re-enchanted, but it is not yet Christianized.
Nor does liturgical immersion by itself solve the problem.
Orthodox prayers and hymns frequently employ symbolic and
poetic language that assumes theological maturity on the part
of the worshipper. When the Church sings of the Cross as "the
invincible trophy" or calls the Theotokos "the bridge leading
those on earth to heaven," and entreats her to “save us,’ it
is not offering a catalogue of hidden spiritual mechanisms.
Rather, it is inviting the faithful into contemplation of divine
realities. Properly formed believers instinctively look through
the symbol toward its prototype, through the throne toward
the King. Improperly formed believers may instead stop at the
symbol itself, treating it as a source of autonomous spiritual
power. The result is a subtle but consequential shift from
sacramental participation to magical thinking, from communion
to Nehushtan.

The Church's response is neither to abandon
enchantment nor to retreat into skepticism. Rather, it is to
cultivate discernment. The goal is not to raise pagans who
happen to kiss icons, nor skeptics who happen to attend liturgy.
The goal is to form Christians whose imagination, affections,
and intellect have been shaped by the mind of the Church. Such
believers are capable of recognizing genuine sacramentality
without collapsing into superstition. They know how to honor
the throne because they know the King who sits upon it.

Therapeutic Desacralization

The Church's response to these dangers is not the
rejection of sacramentality but its purification. One of the
most striking features of patristic theology is the willingness of
the Fathers to demean and desacralize what has been falsely
exalted and sacralized. When Hezekiah destroys the bronze
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serpent, he rhetorically reduces it to "just bronze." Joining
the Prophet David (Psalm 134:32-41), St. Athanasius similarly
mocks pagan idols as mere wood and stone (1892, 18). While
praising fasting, St. John Chrysostom warns not to separate it
from virtue (1986, 127-131). St. Basil makes this admonition
starker, castigating people who abstain from meat but “devour”
their brother (2013, 69). In each case, the Fathers deliberately
strip away a false aura of sanctity in order to restore proper
vision.

This is not secular disenchantment. It is therapeutic
desacralization. The goal is not to deny the reality of grace, but
to expose counterfeits. The Fathers do not destroy the throne
because they reject the King. They destroy the false throne so
that the King may once again be seen.

The same pattern remains necessary today. Whenever
beauty becomes aestheticism, whenever ritual becomes
performance, whenever enchantment becomes credulity, and
whenever sacred things become objects of fascination rather
than communion, the Church must once again say, "Nehushtan."
What has become spiritually inflated must be reduced to its
proper place so that it may either be rejected or restored to its
true purpose and relationship.

Orthodoxy therefore accepts neither iconoclasm
nor naive enchantment. It offers disciplined sacramentality.
The world is genuinely charged with divine meaning, yet
every experience, symbol, and practice must be interpreted
within the life of the Church. The goal is neither skepticism
nor superstition, but the formation of a Christian phronema
capable of perceiving creation truthfully and participating in it
rightly.

Conclusion

The bronze serpent remains one of Scripture's most
powerful symbols precisely because it reveals both sides of the
paradox. It is simultaneously an image, a sacramental medium,
a type of Christ, and a warning.

The Church's task is neither to destroy every throne
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nor to enthrone every symbol, but to ensure that every holy
thing remains transparent to the King. The Church affirms the
sanctification of matter because the Word became flesh. Yet
she also warns that holy things become spiritually dangerous
when severed from repentance, discernment, and communion
with God.

Orthodoxy therefore offers neither iconoclasm nor
naive enchantment. It offers a disciplined sacramental vision
in which beauty, ritual, symbols, and sacred things become
means of communion rather than objects of fascination. The
qguestion is never merely whether something is beautiful,
sacred, or spiritually powerful. The question is whether it leads
the believer into deeper communion with Christ. The task of
Christian formation is therefore not merely to teach reverence,
but to teach what reverence is for.

Hezekiah's destruction of the serpent was not a
rejection of God's earlier gift but a restoration of its meaning.
When the throne reveals the King, it becomes a means of grace.
When the throne obscures the King, Nehushtan is reborn.
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HexywTaH: Kpaca, cakpaMeHTaNbHICTb | Heb6e3nekKa
CBATUX peyen

0. EHTOHI MepkiHc

AHoTauin

[MpaBoCN1aBHE XPUCTUSAHCTBO MPOroOJIOLLIYE OCBSYEHHS
MaTepii Ta CakpaMeHTa/IbHUM XapaKTep YCbOro TBOPIHHS,
OfHaK Ue TBEPO)KEHHS MICTUTb | BignoBigHy Hebesneky:
CBATI pedyi MOXyTb CTaTU AYXOBHO PYMHIBHMMM, SKLWLO iX
BIJOKPEMUTU Bif, PO3CYOJ/IMBOCTI, MOKAssHHA Ta COMpMYacTA
3 Borom. Posrnspatoun ictopito MigHoro 3Mmis (HexylwiTaHa),
60roc/sioB's iKoH, ¢GOPMOTBOPYY CUJIY KpacWu, a TaKoX
NITYprintHy M ackeTudHy Tpaguuito Llepkeu, ug npaugd
CTBEPO)KYE, WO T[OJIOBHUM BUKJIMKOM CaKpaMeHTa/IbHOro
CBITOrNA4y € He MpOCTO 36eperkeHHs BigyyTTS CBSLLEHHOI
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TAEMHUWYOCTI, a NJ1IEKAHHS AyXOBHOI0O po3ni3HaBaHHSA. 3aBAAHHS
LlepkBn nongra€e He B TOMY, W00 3HMLLYBAaTU CMMBOJIM YU
3BOAUTMU iX Ha NPecTo/1, a B TOMY, W06 $opMyBaTH BipyrOUmX,
34aTHUX ANBUTUCA KpPi3b CUMBOJ1 A0 TOrO, Ha KOrO BiH YKa3YE,
Kpi3b npecton — o Laps. Y ybomy cBiTni HexywTaH noctae
He /inLle K 6ibninHe 3acTepeXkeHHS NPOoTHM iA010MOKIOHCTBA,
a " 9K napagurma as OCMUC/IEHHS NOCTIMHOIO B3aEMO3B'A3KY
Mi>K  CaKpaMeHTa/IbHICTI0, AyXOBHMM  GOpPMYBaHHAM i
XPUCTUAHCBKOHO 3piNiCTHO.

OG6iTHMLA caKpaMEeHTaJIbHOI Kpacu

CyyacHe cycninbCTBO JAepani Ginblle MNO3HaYeHe
npoL,ecoM po34aksyBaHHs cBiTy (Taylor 2007; 25-43). Cy4yacHa
NOAMNHA YaCcTO CMPUMMAE CBIT K CMJIOLLLEHUIN, MEXAHI30BaHUI
i OyxoBHO 6e3nnigHun. [lpoTe, Monpu KyaAbTYPHUM TUCK
MaTepianiamy, B JIIOACBKOMY cepLi 36epiraeTbcsi HeBracmMme
NnparHeHHa A0 TPaHCUEHAEHTHOCTI, Kpacu Ta CBATOCTI.
[MpaBoC/iaBHE XPUCTUSHCTBO MEPEKOH/IMBO BIAMOBIJAE Ha
L0 AYXOBHY cnpary, OCKi/JlbKu 36epira€ cakpaMeHTasibHe 1
KOCMiyHe 6ayeHHs TBopiHHSA (Schmemann 1973). CeiT — ue He
npocToMaTepis. Lle TBOpiHHSA, ske bor BU3HaB «BeibMU 4,06pUM»
(kaAov Alav; bytTa 1:31), ke niaTpMmyeTbesa Jlorocom, yepes
Akoro Bce noctano, i Ceatum [lyxom, Akuint gapye MoMy >XUTTS.
JTropmHa 6yna cTBOpEHa K LLApCbKe CBALLLEHCTBO, MOKJ/IMKAHE
NPMHOCUTM TBOPIHHSA Ha3ag, boroBi B MogsyHiM >KepTsi,
BiAKPMBAKOYM TUM CaMMM MOro CaKkpaMeHTa/IbHUIM NMOTeHL,ia.

BonnoueHHsa Jloroca saBunio, WO MaTepia € He
nepeLKoao ANa CnaciHHA, a ogHUM i3 borom obpaHmnx nmoro
3Hapsaapb. Y XpUCTi CBSILLLEHHULbKE MOKJ/IMKAHHSA /ItoACTBa 6y10
BiHOB/IeHEe. MaTepis 3HOBY CTasa 34aTHO 6yTU NPUHECEHOD
borosi, npeobparkeHo Ta NPUNHATOLO 5K 3acib conpuyacTs 3
Hum. Xni6, BMHO, BOOa, €/1€M, AepeBO, My3UMKa, apXiTEKTypa,
YKECTU, Kauao Ta ikoHorpadis cTaloTb 3acobamu, yepes sKi
nepepaeTbcsa boykecTBeHHa 6narogath (Schmemann 1973). Y
LLEHTPI LUbOro npeobpa>keHoro KocMocy cToiTb XpecT. Kosmcb
3HapsAAAs MyK i cmepTi, Tenep BiH cTae [lepesomM XXutTs,
HacaayKeHUM nocepen, TBOPiHHS.
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He6e3neka cakpaMeHTaIbHOI peasibHOCTi

BogHouac [MpaBocnas’a 3acTepirae, WO CBATI pedi
MOXYTb CTaTU AyXOBHO Hebe3neyHumu, [KLO iX BifgipBaTu
BiZlI MOKasHHS, [OYXOBHOro pO3Mi3HaBaHHS Ta COMpMYacTs
3 borom. CedweHHI npeaMeTn MOXKyTb nepectatu OyTwu
NpPO30pUMM BikHaMK A0 boXkeCTBEHHOro €AHAHHSA | HATOMICTb
NepeTBOPUTUCA Ha OB’EKTU  3aXOMJIEHHS, ENIEMEHTU
camMoigeHTudIKaLii, nNpeaMeTn eCcTeTUYHOro CMOXKMBAHHS
abo HaBiTb igononoknoHcTea. Came CeaTe NM1McbMO NpoONoHyeE
rMMOOKY MapaaurmMy Aas OCMUCIEHHS LET HaNpyrm B icTopii
MiJHOro 3Mig, aSKoro Momcen BUroToBmMB y NyCTesi, a 3roaoM
3HMWMB Uap €3ekis. Y kHM3i Yncen (21 po3gin) bor Hakasye
MowiceeBi 3pobuUTKM MigHOro 3Mis M NigHeCTM MNOro Ha
YKepAWHI, Wwob yci, KOro BKYCMIM 3Mii, MOM/ISHYBLUM Ha HbOTO,
3amwmnancs xmeumn. Llen obpas ctae 3Hapagasm boxkoro
3uineHHa. OTXKe, NMUTAHHA NONSAra€ He B MPOTMCTaB/IEHHI
«obpasiB» i «be3obpa3HocTi». CnpaBXHA  npobsaema
CTOCYETbCA NPABUJIbHOIO CMiBBIAHOLIEHHSA Mi>XK MaTepia/ibHUM
nocepeaHULLTBOM i MOKIOHIHHAM Bborosi.

HoBui 3aBiT we Ginbwe normb/itoe 3HAYEHHS LbOro
3Mig. Cam XpMCTOC T/TyMauuTb MigHOMO 3Mist TUMOI0TIYHO: «| K
Mowicen nigHic 3Mis B NyCTUHI, Tak Ma€ 6yTu nigHeceHnit CuH
Jloacbkniny (IB. 3:14). TakMM YMHOM, 3Mili cTae Npoobpa3om
XpecTa i Camoro XpucTta, nigHeceHoro 3aa1s CraciHHs CBITY.
[MpoTe yepes GaraTo CTONITL MiC/1S MOro CTBOPEHHS Lap €3eKis
3HMLLYE MiZHOrO 3Mif, OCKiJIbKM |3painb No4YaB KaguTu nepeg,
HMUM, Ha3uBatoumn nmoro «HexywtaHom». Te, WO KoAUCh BYyNO
Borom ycTtaHoB/1€HUM 3HAPAAANAM 3LINIEHHS, CTAN0 i40/I0M.

Came TyT BMABASAETBCA Te, WO MOMXHA Ha3BaTH
«npobnemoro  HexywTaHa». CBsiTa pi4 CTaeE [AyXOBHO
Hebe3ne4yHoo, KoM ii BiApuBatoTb Bif i1 HANEXXHOro Te/0cy
— MpU3Ha4veHHs Ta KiHUeBOi MeTu. CnoyaTKy MigHUI 3Min
BMKOHYBAB CaKpaMeHTaslbHy & YHKLi: BiH CrNpsSMOBYBaB
I3painb A0 NokasHHSA, nocnyxy Ta boxkoro 3uineHHs. 3rogom
»Ke BiH CTaB 06'éKTOM aBTOHOMHOI PenirinHoCTi.

TomMy npaBocniaBHe 6GOroc/soB's OAHAKOBOK MipOo
BIIKMIAE K IKOHOOOPCTBO, TaK i 3a6060HHICTb. CBATI 06pa3mn
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MOXXYTb 6YTH CripaB>XHIMUM HOCiIMM 61aroaaTi, He CTakoum Npum
LbOMY MpeaMeTaMU CaMOAOCTAaTHbOIO MOKJ/IOHIHHA. Y TBOpPI
«Tpwn c/10Ba Ha 3aXUCT CBATUX iKOH» (po3finu 16-24) ceaTui
loaH JJaMacKMH YiTKO pO3pi3HAE MOKJIOHIHHA (Aatpeia), ske
HaIeXXUTb ogHOMY AunLie borosi, i WaHyBaHHS (MPOoKUVNOLG),
SKEe HaJIeX)KHMM YMHOM MOXKEe 3BEpLUYyBAaTUCA WOAO0 CBATUX
0Cib i CBALLEHHNX 06pa3iB Yepes iXHil 38'30K i3 borom.

Llap i npecTton

CsaATumM loaH [laMacKuH y CBOEMY 3axXUCTi CBATUX iKOH

LUMPOKO BMKOPUCTOBYE 06pa3 uaps i Moro npecrtony. Ak BiH
nuwie:
«AKLWLO XTOCh WKUPO N0bUTL Apyra, abo uaps, abo noHapg, yce
cBOro 6arofinvHuKa, i 6aunTb MOro cMHa, abo noro »xes, abo
moro npectos, abo Moro BiHeLlb... TO Yepes Ui peyi BiH BIiTaE i
BLLUAHOBYE 61arofinHuKa [Ta] uaps» (2003, c. 52).

[MpecTon yaoCTOMETLCA YecTi He TOMy, LO AEpeEBO,
CJIOHOBA KIiCTKa 4YM 30/10TO CaMi Mo cobi MakoTb 0Co6/IMBY
rigHICTb, @ TOMy, WO nepebyBaloTb Yy BiAHOLUEHHI A0 LapS4,
KWW Ha HbOMY cmauTb. HiXTO He cnpuMMae npecTon §K
camoro Bosiogaps. YecTtnb, SKy BiaaatoTb NPECTosy, 3peLUTO
3BEpPHEHa A0 uaps, MPUCYTHICTb KOro HaJa€ MOMY 3HAYEHHSI.
Tak caMo i 4ecTb, Ky Big4altOTb IKOHI, nepexoguTb A0 ii
MepBoo6pasy. O6pas Mae CeHcC simLLIEe 3aBAAKN CBOEMY 3B'A3KY
3 XpuUCTOM, Moro cBATUMM Ta CMaceHHUMM noAismMu, aKi BiH
306parkae.

[MpoTe came us awHanoriga, Ky cBaTMK loaH
BUMKOPUCTOBYE [AJ/19 3aXMCTYy IKOHOMOYMTAHHS, BOAHOYAC
[,0MOMara€e NosICHUTM MeXaHi3M i40/10MNOK/IOHCTBA, BTIJIEHUM
y HexywTaHi. AKkWo npecTton yaoCTOKETLCSA 4YecTi yepe3
uaps, TO iOOJIONMOKJ/JIOHCTBO MOYMHAETBCA TOAI, KO/n
NpPecTo/1 NOYMHAKTb CNPUMMATU TakK, HIGM BIH | € uapeMm.
[MocepeaHULbKa peasibHICTb BigOKpeMAETbLCA Bif, Toro, Koro
BOHA MOKJ/IMKaHa sB/IATU. 3HAK NepecTae 6yTn Npo3opuM a4
CBOIro NepLioo6bpasy i HATOMICTb CTAE CaMOLLIIJTIO.

Came ue 1 crTanoca 3 MigHMM 3MieM. CnoyaTKy
BiH BMKOHYBaB CaKpaMeHTaslbHy yHKLUito. BiH He 6yB

40



ansTepHaTmBoto borosi, a 6yB ycTaHOBAEHMM HuMM 3acobowm,
yepes aKui BusSBAsNacs Voro 3uintoroua cuna. [3painb amvemecs
Kpi3b 3Misa go bora, Akmn cnacae. Ane 3 4acom U4 BiAMIHHICTb
cTepnacs. Hapopa nepectaB crnpumMMaTtu 3Mmis K 3Hak boxkoi
Aji. Mloro noyanun BBaXKaTu CBSLLEHHUM MPeAMETOM, L0 Ma€e
BJ1IaCHY, aBTOHOMHY cuny. [pecTton cTaB uapem. Te, L0 KOSIUCH
6yno 3acobom conpwuyacTs, ctano igonom. Came ToMy uUap
€3eKis 6yB 3MyLLUEHUI 3HULLUTU MO0 M HaragaTu HapoaoBi,
w,o HexywTaH cam no cobi € He GisibLue, HiXK LUMAaTKOM GPOH3M.

Ta cama Hebe3neka NocTae nepen KOXXHUM NMOKOJTIHHAM
XpUcTuaH. LlepkBa BLIAHOBYE iKOHW, 60 BOHW BiAKPUMBAKOTb
HaM XpUCTa; ane M ikoHa MoxKe cTaTu HexywTaHoM, SKWO
©1aroroBiHHA 3yMNUHAETBCA Ha camoMy npegMmeTi. JliTypria
[AHa HaM aNns €aHaHHA 3 borom, ane niTypriiHa Kpaca MoXke
cTaTu HexylwwTaHOM, KON eCTeTUKA MOYMHAE 3aTbMaptoBaTH
NOKNOHIHHA. [lepepmaHHs 36epirae >xuTtTa Llepksu; ane mn
BOHO MOXXe cTaTM HexywTaHoM, Koau BipHICTb XpuUCTOBI
NiAMIHAETbCA NPUB’'A3aHICTIO 40 OKPEMMX 3BMYAIB, iICTOPUYHUX
ernox 4YM penirinHoi igeHTuyHocTi. HaBiTb 60rocsioB’s Moxke
ctatu  HexywTaHOM, KOAM iHTeNeKTyasibHe BOJIOAiIHHA
3HAHHAM NMOMMJIKOBO CMPUMMAETBLCA SK CMPaBXHE CONPMYacTA
3 borom.

OTKe, roJIoBHA MeXKa NMPOXOAUTb HE MiXK MPUMHATTAM
Yn BIOAKMHEHHAM o06pasiB, i He MiXX MaTepiasibHMM Ta
AyXOBHUM. BoHa npoxoanTb MiXK LilapeM i npectosioM. [pecTton
BLLAHOBYIOTb Yepes uaps. TaiHCTBO € cBATUM Yepes bora. IkoHa
€ CBATO Yepes cBill MepBoo6pa3. IxHe Npu3HayeHHs nonsrae
B TOMY, LLLOO CNpSAMOBYBaTM MOI154, 3a MeXi cammx cebe. [NMokn
BOHM 3a/IMLIAKOTLCA npo3opuMun ans boxkoi npucyTHOCTI,
BOHM CTalOTb 3acobamMm conpuyacTa Ta npeobparkeHHs. Ane
KOIM 61aroroBiHHA 3yMMHSETLCSA Ha HUX CaMUX, LLAp 3HUKAE 3a
npecTosioM — i HexywiTaH Hapoa)Ky€ETbCS 3HOBY.

HAedopmyroua cuna HenpaBuIbHO CNIPAMOBAHOI Kpacu
Kpaca cama no cobi He € AyXOBHO HEWTPasIbHOMO.

JTiognHa GopMYETHLCS TUM, Ha WO BOHa cnornigaac. Y lMNcanmi

135:18 ckasaHo npo igonis: «[MogibHi O HMX HEXaM CTaHYTb
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Ti, WO iX pobNATh, i BCi, XTO HA HUX NOKIAAAETLCA». ANOCTO/
[MaBNO BWUCNOBAKE NPOTUAEXKHY ICTUHY B MO3UTUBHOMY
ceHci y 2 KopuHTaH 3:18: «A MM BCi, BIiAKPUTUM 06/1M44aM,
cnornspatoum cnapy locnogHro, nepeobparkaemocsi B ToM
caMmuit obpas». Ak nuwe catum puropin Hicbkun y §231
TBOpi XXntTta Moces: «[MonymM’aHui ntobutenb Kpacu, xo4a
M cnpuMMaEe Bce BUAUME K 06pa3 Toro, Yoro nparHe, ogHaK
»KaJlae ByTU CNOBHEHUM CaMMM Bia6buTKoM [lepLuoobpasy».
JltogmHa cTae nogibHoK A0 TOro, YoMy NOKJIOHAETHLCS.
[ymka cesitoro [puropis nigkpecstoe GyHOaMeHTa/IbHO
dopMoTBOpUMM XapaKTep Kpacu. JlioauHa He € NacUBHUM
cnocTepirayeM. Hac ¢dopmye Te, WO MU CNOMSA3AEMO.
Ane came TOMy, WO Kpaca $OPMYE, BOHA MOXKE TaKOXK i
nedopmyBatn. K. C. JIbloiC XyA0XKHbO PO3BMBAE LIHO AYMKY
B pomMaHi That Hideous Strength, ne cny>xuteni geMoHiYHUX
CUA NigfarTb CBOIX >XEPTB nepebyBaHHIO B KiMHaTI, Yy
AKiM yCi nponopujii BUKPUBJIEHI, @ MUCTELTBO BUKJ/IMKAE
rMUBOKUIA BHYTPILLHIM Hecrnokin (Lewis 1996, c. 307-310).
Llle BaxknuBiwe Te, wo noaibHa Aedpopmytoda AMHaMIKA
MOXX€ BMHUKATKM i WOAO0 peyen, aKi cami no cobi € cnpasgi
npekpacHumn. Came [MpaBocnas’as Moxe 6yTu 3BedeHe A0
aTMocdepun, HOCTasbrii, eCTeTU3My, MOKA3HOro PUropusMy
abo HaBiTb 40 POPMU PESITIMHOIO CMOXKMBAHHS, KOJIM MOro
30BHILUHA Kpaca 30epiraeTbcs, ase BiAPUBAETLCS Bif, CBOro
CMPaBXXHbOro MPU3HAYEHHS Ta AMOWOro 3MmicTy. Y Takomy
pasi HaBiTb CBSLLEHHA Kpaca MOKe CTaTu iJ0/10M.
[MpaBocnaBHa BiAMOBIAb Ha Ui HeGe3NeKn NMoasArae He
Y BIAKMHEHHI Kpacu YM CaKpaMeHTasIbHOCTI, @ B LLEPKOBHOMY
JYXOBHOMY pO3Mni3HaBaHHi. Yepe3 MOAUTBY, MICT, NOKaSHHS,
MUAbHYBAHHS Ta y4acTb Y 60Oroc/1IoBCbKOMY, KaTEXMTUYHOMY
M CaKpaMeHTaJZIbHOMY >XUTTi LiepkBu Bipyroumnii nocTynoBo
HaBYa€eTbCA MpaBubHO Gaunutm (Smith  2009). Came
ToMy LlepkBa OTOYYE CaKpaMeHTas/IbHICTb aACKETUYHOIO
AVCUUMAIHOK, agyKe CBATI pPedi MaloTb BEIMKY AYyXOBHY CUY.
®opMyBaHHS, 3a4apOBaHICTb | YXOBHE pO3ri3HaBaHHS
OpgHMM i3 NapagoKCiB XPUCTUSAHCBKOINO [AYyXOBHOIO
dOopMyBaHHA € Te, WO CaMi NPaAKTUKMK, SKi MOKJIMKAHI NaeKaTu
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CBATICTb, MOXXYTb BOAHOYaC MOPOAXKYBaTKU 3aO0OOHHICTB,
SKLLO BOHM He CYNPOBOAKYIOTbCS HAJNIEXKHMM HaBYaHHAM i
LLePKOBHMM [lyXOBHMUM pO3ri3HAaBaHHAM. |HaKLLE KaXKy4uM, iCHYE
Hebe3neka HEHaBMUCHO BWUXOBATWU S3UYHUKIB | BUPOCTUTU
HAIBHUX YapiBHUKIB.

Ko>keH npaBocnaBHMI 6ATbKO YM MaTW 3HAE Ty PaLiCTh,
KO/IM MasieHbKa AUTWHA BXOAUTb A0 XpaMy M MNpUPOAHO,
6e3 npumycy, NPUKNAAAETbCA A0 IKOHU. € Wocb MMHBOKO
3BOPYLLU/IMBEBTOMY, AKAMUTUHALINYEiKOHY XpucTaunllpecBaToi
boropoguui we p[o TOoro, K HaBYMTbCA 6GOroC/I0BCHKOKD
MOBOK MOSICHIOBATM LEeM XecCT. Taki MUTI cBig4aTb Mpo Te,
O JIF0AMHA Big, Npupoau Tshkie Ao 6,1aroroBiHHSA, Kpacu Ta
TiNIeCHO BUpPaXKeHUx ¢opM noboxKHOCTI. BoHn HaragytoTb
HaM, L0 XPUCTUSAHCTBO — Lie HE JInLle cucTeMa igen, a cnocio
YKUTTSA, SKNIM OXOMJIHOE BCHO JIIOACHKY 0CObYy.

BoaHo4yaccameL,iMOMEHTUBIAKPMBAIOTLINEAAroriyHmm
BMKJIMK. AKLLO ANTWMHA 3aCBOITb JINLLE CaM XKECT, aJie HIKo/n
He 3pO3yMi€E MOro 3MicCTy, pe3y/IkTaTOM MOXKE CTaTu He 3pina
XPUCTUSHCbKA Bipa, a oxpelleHa dopma s3n4HULTBA. BoHa
MOXXE HaBYMTUCSA TOMY, LLLO IKOHM «MalOTb CUY», asie TaK i He
3p03YyMITH, 3BiAKKN LA cuia NoxXoauTb. BoHa Moyke HaBuMTUCS
LLaHYyBaTXU CBATI NpeaMeTU, He YCBIAOMIOKYM, WO iXHE
3HaYeHHs MOJIAra€ B iXHbOMY 3B’sI3Ky 3 XpucToM. BoHa Moxke
HAaBYMTUCA LLAHYBATWU NMPECTOJ1, TaK i He ni3HaBLwm Llaps.

Came TOoMy LlepkBa Big caMoro no4yaTky HeEpO3pPUBHO
Nno€eaHyBana JiTYpriiHy MNpaKTUKY 3 KaTexu3aui€r. Take
No€eaHaHHA OOroc/y»KiHHS M HaBYaHHS BigobGpaXkae OaBHIM
NPUHLMIM XPUCTUSHCBKOIO »XUTTH, KM 4acTO BUParkatoTb
cnoBamu lex orandi, lex credendi, lex vivendi — 3akoH MOUTBMY,
3aKOH BipW i 3aKOH >XUTTA. LlepkBa HikoaM He posrnsgana
OOroCNy)KiHHS K LLOCb BiJOKPEMJ/IEHE Bif, BIpOBYEHHS, a
BIPOBYEHHS — K He3a/iIeXXHe Bij, MOpPaJIbHOIro M aCKETUYHOIO
XUTTA. HaBnaku, KoXXHe 3 HMUX MOSICHKE M NIATPUMYE iHLLUI.
OTxKe, npobsieMa nosiirae He B caMoMy puTyanii. [lpaBocsiaBHe
XPUCTUSHCTBO € IMTMOOKO NITYPriMHUM | pUTyani3oBaHMM camMe
TOMY, L0 JIOANHA € TiZIECHOK ICTOTOHO, a ii /II0O0B i BIpHICTb
dopMylOTbCS Yepes NoBTOpPtoBaHi NpakTuku (Johnson 2007).
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Hebe3sneka BMHMKAE TOAi, KOM puUTyas BiAPMBAETLCS Bifg,
BipW Ta CroOCoBYy >XUTTH, KOJIN YKECTU 3a/IMLLIAIOTLCA, ane iXHin
3MICT 3a0yBa€eTbCs, a60 KO/IM NOBOXKHICTb ICHYE 6€3 MOKAAHHS i
BHYTPILLUHbOro NpeobparkeHHs. Y TakoMy BUNaaKy ¢popmMoTBopya
cmna 60rocny>KiHHA HiKyau He 3HMKAE, OAHaK ii CNPSIMOBAHICTb
CNOTBOPHETLCA. HacniakoM cTa€e He 3pisie Y4HIBCTBO, a caMe Ta
NyTaHWHA, Ky yocob1oe HexyLuTaH: 6,1aroroBiHHS, BifipBaHe
Bif, PO3yMiHHS, | CBALWEHHI $OpMM, BiAOKPEMAEHI Bifg, CBOEI
CMpaBXXHbOI MeTU - conpuyacTs 3 borom.

[MpaBocnaBHe GOrocay)KiHHS, 30KpeMa M LLIAHYBaHHSA
iKOH, HIKOZIM He iCHye camMe no cobi. PuTyan TaymauuTbcs
yepes BipOBYEHHS, a BIpOBYEHHS BTIJIOETLCS B pUTYyasli. BipHux
HaBYalOTb He JiMLIE TOro, Lo NoTpPibHO pobuTn, a 1 Toro, K
NPaBU/IbHO PO3YyMIiTM Te, O BOHM pobnsaTb. MeTow € He
pauioHani3M i He CEHTUMEHTA/IbHICTb, a GOPMYBaHHS CnpaBa,i
XPUCTUAHCBKOTO (ppovnua (phronema) — LlepkoBHOro cnocoby
MWCIEHHS, 34aTHOIO NPaBAMBO CNPUMMATU PEASIbHICTD.

MoaibHMINBUKAMKNOCTAE i Nepe cy4acHUMNPaBOCIaB'siM
Y 3B'I3KY 3 BiJHOBJIEHUM iHTEPECOM A0 33a4apOBaHOCTI CBITY Ta
MNOro cakpaMeHTa/IbHOCTI. AAK peaKLis Ha Cy4aCcHe po34aK/TyBaHHS
CBiTy, 6araTo XpUCTWUSAH 3aHOBO BIAKPWBAKOTb CUMBOJIIYHUMN,
MICTUYHUIA | CaKpaMeHTas/IbHUi BUMIipKM OyTTa. Y 6araTbox
BMMaJKax LUe € 340pO0BMM i HeobxiaHMM npouecoM. CBIT — ue
He MexaHi3M. Yce TBOpPiHHSA NpoHM3aHe bo)XeCTBEHHMM 3MICTOM
i HacesieHe AyXOBHUMM PEasIbHOCTAMM.

[MpoTe camMe Lie NMOBEPHEHHS A0 3a4apOBaHOCTI MOXKe
CTaTu Hebe3neyHuM, SKLLO0 MOro BiAipBaTK Bif, aCKETUYHUX
i LEPKOBHUX CTPYKTYP, SKi ICTOPMYHO CAPSIMOBYBa/siM MOrO.
TpaguMuirHi NpaBOCAaBHI KybTYpPU BOJIOAIIN PO3raly>XeHO
MepeXker 3BMYaiB, OMOBiAaHb, MPAKTUK i CNiJILHOTHUX dopM
AYXOBHOro poO3Mi3HaBaHHA, f£Ki  Aonomarasm  BipyHYUM
OPIEHTYBATUCS Y CBIiTi, HACMYEHOMY [AYXOBHOK peasibHICTHO.
HoBilli NoKoAniHHA, HaBMakKK, 4YacTO Majsin AOCTaTHIO YacTKy
KY/ITYPHOrO CKENTMUM3MY Ta 340POBOro raysay, wob He
CNPUMMATUN KOXKHY HE3BMYaMHYy TMOAiI0 K OYXOBHE SBULLE.
Xouya ui cepenoBuLLa 6yn PiSHUMU, KOXKHE 3 HUX MO-CBOEMY
3a6e3ne4yBasio NEBHi 3aXMCHI MeXKi.
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Cyu4acHi WwyKayi HepiaKo He yCraZKOBYHTb aHi 04HOrO,
aHi gpyroro. BoHu BigkpuBatoTb A8 cebe 3a4apoBaHICTb
CBiTY paHile, Hi>k HabyBalTb [AYXOBHOIo pPO3Mi3HaBaHHSI.
BoHu pgi3HatoTbCs, WO CBIT CMOBHEHWM TaEMHMUb, ae
e He HaBYMIUCA BIiAPI3HATU TaeEMHUUIO Big aHTa3il,
©NaroroBiHHA BifJ, /NErKOBIPHOCTI, CaKpaMEHTAa/IbHICTb Bifj,
3a6060HHOCTI. [MoAibHO A0 y4YHS-4apiBHMKA 3i CTapOi KasKy,
BOHM BiIKPUBAIOTb MOIYTHI IyXOBHi peasibHOCTI Lie A0 Toro,
SIK HaBYaTbCsl NMPaBUJIbHO 3 HUMM NMoBoAUTUCA. BoHU cTatoTh,
06pa3HO KaxKy4yu, HAIBHUMM YapiBHUKaAMM.

Y pe3ynbTaTi HEepiAKO BUMHUKAE He 3pisla NpaBOC/laBHa
AYXOBHICTb, a HECTiMKA CyMiLl CNPaB>XHbOi CAKPAaMEHTAIbHOCTI
M MariyHoro MucsieHHs. KoykeH 36ir o6cTtaBuUH CNPUMMAETbLCS
K 3HaK. KO)KHe MoYyTTS UM COH — SIK OAKpPOBeHHS. KoXkHa
po3noBiab — K 4yao0. KoxkeH cMuMBO1 HabyBa€ HIGBUTO B1acHOI
aBTOHOMHOI AyX0BHOI cuan. CBIT 3HOBY CTa€E «3a4apOBaHUMY,
ane LWe He CTa€ No-CnpPaBXXHbOMY XPUCTUAHCbKUM.

Came no cobi 3aHypeHHA B JITyprinlHe >XUTTH
TaKoXX He po3B'sa3ye uiei npobnemun. NMpaBocaaBHi MOINTBU
M 6orocnyxboBi nmicHecniBM 4acToO BWKOPMUCTOBYIOTb
CMMBOJIIMHY Ta  MOETUYHY MOBY, sKa nepeabayae
GOroc/I0BCbKY 3pinicTb TOro, xTo MoauTbcsa. Koam LlepkBa
ocniBye XpecT sk «HernepemMoyKHuUi Tpoden» abo HasmMBaE
MpecesaTy Boropoauuto «MOCTOM, LLO MEPEBOAUTb 3EMHUX
[0 Hebec», 3BepTatoumchb A0 Hei cnoBamMu: «crnacu Hac», BOHA
HEe MNPOMOHYE Mepesiik MPUXOBAHUX OYXOBHUX MEXaHI3MiB.
BoHa 3anpoulye BipHMX [0 crnornsaaHHs boykecTBeHHMX
peanbHocTen. JltogmHa, npasuabHO cpopmoBaHa Llepksoto,
IHCTUHKTUBHO AMBUTbLCA KPi3b CUMBOJT A0 Moro [lepBoobpasy,
Kpisb npecton - po Uapa. JloagnHa XK, cdopmoBaHa
HEHa/IEXKHUM YMHOM, MOXKE 3YMUHUTUCS HA CaMOMY CMMBOJII,
CNPUMMaKOYM MOro K AyKepesio aBTOHOMHOI AyXOBHOI CUN.
HacnigkoM cTae TOHKMI, ane HaA3BUYAMHO BaKJ/IMBUN 3CYB:
BiJl CaKpaMeHTa/IbHOI y4acTi - A0 MariYHOro MWUCJIEHHS, Bif,
conpuyacTa - go HexywTaHa.

Bignosigato LlepkBu € He BiagMoBa Bif, 3a4apoOBaHOCTI
CBiTY i He BTeya [0 cKenTuum3My. |i BianoBigb - naekaHHs
AYXOBHOro po3ni3HaBaHHsA. MeTa nonsrae He B TOMy, W06
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BMXOBATU A3NYHUKIB, SKi MPOCTO LiJIYIOTb IKOHU, | HE B TOMY,
W06 BMXOBATU CKENTUKIB, SIKi /IMLLIE BiABiAYHOTb 6OroCay>XiHHS.
MeTa - cdopMyBaTU XPUCTUSH, YN YABa, MOYYTTS M PO3YM
6ynn npeobpakeHi ymoMm LlepkBu. Taki Bipytodi 34aTHI
pO3Mi3HaBaTW CMPaBXHIO CaKPaMEHTa/IbHICTb, HE BNa4ar0yu B
3a6000HHICTb. BOHM 3HalOTb, IK HA/1IEXKHO LLIAHYBaTW NPECTO,
60 3HatoTb Llaps, Akui Ha HbOMY CMaNTB.

TepaneBTuYHa AecaKpasizauin

Bignosigato LlepkBn Ha Ui Hebe3snekn € He
3anepeyveHHs1 CakpaMeHTasIbHOCTI, a i1 oumweHHa. OpHieto
3 HalxapaKTepHIlUMX pUC CBATOOTLBCbKOrO 60rocsioe’ss €
rotoBHicTb OTLiIB CBIAOMO NPUHUXKYBATM N OeCaKpanisyBaTu
Te, wWo 6yno XxMBHO 3BesMYeHe Ta cakpasizoBaHe. Koau
uap €3eKisd 3HMLLYE MIgHOro 3Mis, BiH PUTOPUYHO 3BOAUTH
MOro A0 «NpOCTOro wMmaTka 6poHsny. NMNoaibHo Ao npopoka
Hasupa (Mc. 134), ceatuin AdaHacit Benukmini BUCMIOE
A3UYHULIbKUX i101iB SIK 3BMYaliHE AepeBO Ta KaMiHHA (1892, c.
18). Mpocnaensitoum nicT, cBATUI loaH 3010TOYCTUIM BOAHOYAC
3acTepirae He BiJOKpeM/OBaTU MOro Bif, YecHoT (1986, c.
127-131). Cesatuin Bacuniini Bennkunini BUCNIOBAOETLCS LUE
rocTpille, BMKPMBAKOUYM TUX, XTO YTPUMYETbLCA Big M'sica,
ane «noxkupae» ceoro 6pata (2013, c. 69). Y KOXXHOMY 3 LIUX
BunagkiB OTLi HABMUCHO PYMHYIOTb XMOHMIN OPeosT CBATOCTI,
Wwo6 NoBepHYTU OAVHI MPaBUIbHUN AyXOBHWUIM MOrNsA4,.

LleHecekynsipHe po3yaknyBaHHACBITY. Lle TepaneBTMYHa
Jecakpanizauis. Ii MeTolo € He 3anepeyeHHs peasibHOCTi
6narogati, a BUKpUTTA i Nigpo60oK. OTLi He pyNHYOTb NPecTon
TOMy, WO BigkMaawTb Llaps. BoHu pyihHyoTb danbumnsmi
npecton, wob Llap 3HoBy cTaB BUANMUM.

Ta camMa 3aKOHOMIPHICTb 3a/IMLLAETLCA aKTyasIbHOLO
i cborogHi. Kosm Kpaca nepeTBOPHETBCA HAa €CTETU3M,
KO/ puUTyan CTAa€E BUCTABOK, KOJIM 33a4apOBaHICTb CBITOM
nepexoamTb Yy NIEFKOBIPHICTb, a CBATI peyi CTaloTb NpeaMeTaMun
3axX0MneHHs, a He 3acobamum conpuyacTts, LlepkBa 3HOBY
NoBMHHA cKas3aTu: «HexywTaH». Te, wo 6yno AyxoBHO
nepebinbLieHe, Mae ByTM NOBEPHYTE Ha CBOE HaJIEXKHE MicCLe,
w,o6 rnoro MoxkHa 6ys10 abo BigKMHYTH, ab0O BiAHOBUTU B MOrO
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CMpaBXXHbOMY MpPU3HAYEHHI Ta NpaBUJIbHOMY 3B’3KY 3 borom.
Tomy [lpaBocnas’s He npuiMMae aHi iKOHOBoOpCTBa, aHi
HaiBHOI 3a4apoBaHocTi. BoHO nponoHye AaucumnaiHoBaHy
CaKpaMeHTanbHicTb. CBiTCcnpaBai npoHn3aHui boxxecTBeHHUM
3MICTOM, OfHaK KOXXeH A0CBiA, CUMBOJI i MPaKTMKa MOBUHHI
TAYMauNTUCA B KOHTEKCTI »XuTTa LlepkBn. MeTa nonsrae
He B CKeNnTUUM3MiI M He B 3ab606OHHOCTI, a Yy ¢$OpMyBaHHI
XPUCTUSHCbKOIO (POVNUA, 34aTHOMO NMpaBAMBO CMpPUIMATH
TBOPIHHSA 1 HANIEXXHUM YMHOM 6paTu y4acTb Yy MOro >KUTTI.

BucHoBok

MigHUM 3MiN 3aULLIAETBCS OAHMM i3 HaMCUAbHILLKX
6ibniMHMX obpa3iB caMe TOMy, LLO BiH BiAKpuBaE obuAaBi
CTOPOHM UbOro napagokcy. BiH ogHouyacHO € o6pasowm,
CaKpaMeHTa/IbHUM TMocepeHUKOM, Mpoobpa3omM XpucTa i
nepecToporoto.

3aBaaHHA LlepkBu nonsrae He B TOMy, W06 pynHyBaTH
KOXXEH MpecTol YM 3BOAUTU Ha MPECTO/1 KOXKEH CMMBOJI, a
B TOMYy, WOO6 yce cBATe 3aauwanocsa nposopum ana Llaps.
LlepkBa cTBepa)Kye ocBs4eHHS MaTepii, 60 Cnoso cTasno
TinioM. Ane BogHoYac BOHa 3acTepirae, Lo CBATI pedi CTaloTb
[YXOBHO Heb6e3rneyHMMU, KON iX BiipMBalOTh BijJ, NOKasiHHS,
AYXOBHOr0O po3ri3HaBaHHA Ta conpuyacTs 3 borom.

Tomy [lpaBocnaB’s MpPonoHye He iKOHOBGOPCTBO i He
HaiBHY 3a4apoBaHICTb, a AUCUMMNIIHOBAHE CaKpaMeHTasIbHe
GayeHHs1 CBiTY, B SIKOMY Kpaca, puTyasi, CUMBOJIM Ta CBATI
pedyi CcTalTb 3acobaMu conpuyacTs, a He npeaMeTamMu
CaMO/JI0CTaTHLOrO 3axornJsieHHs. [MMTaHHA HiIKOIM He nonisrae
2vilie B TOMY, YM € LLOCb KPacMBWUM, CBATUM abo OyXOBHO
MOryTHIM. lMUTaHHA Nongrae B ToMy, UM Befde LE Bipytoyoro
A0 rambworo conpuyactas 3 XpucToM. ToMy 3aBAaHHS
XPUCTUSHCbKOTO  POPMYBaHHS - He MPOCTO HABYUTU
©.1aroroBiHHSA, a HABYUTU, 3apam YOro iCHYE 61aroroBiHHS.

3HULLEHHS €3€Ki€ MiQHOMO 3Misl He 6y/10 BIAKMHEHHAM
Bokoro gapy, AaHOro KoamMcb paHille, a BigHOBJIEHHAM MOro
CMPaBXHbOIO 3MICTY.

Konn npecton BiakpuBae Llapsa, BiH cTae 3acob6om
onaropati. Konn »x npecton 3atynse Uaps, HexywTaH
HaPOAXKYETbLCS 3HOBY.
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THE SOW PROJECT: BRIDGING THE
INFINITE - PERSPECTIVES ON SCIENCE
AND ORTHODOXY

EFTHYMIOS NICOLAIDIS

The "Science and Orthodoxy around the World" (SOW)
project represents a landmark intellectual endeavor, one
that has admittedly reshaped the landscape of the dialogue
between Eastern Christian traditions and modern science.
While the initial phases of the project laid the groundwork
through extensive mapping of global discourses, the post-
2023 implementation phase marks a transition from cataloging
perspectives to synthesizing a robust, multidisciplinary
dialogue. This period is characterized by an expansion of
themes, reaching beyond traditional physics and biology into
artificial intelligence, psychoanalysis, and historical sociology.

The project’s trajectory-defined by its extensive
publications, international academic presence, and high-profile
media outreach-is an initiative that is not merely a historical
study, but a living laboratory for examining how traditional
theological insights can interact with contemporary discovery.
SOW conferences and workshops functioned as a formal forum
for discourse, facilitating a structured dialectic that integrated
a profound diversity of insights. These sessions transcended
simple communication by providing a disciplined environment
for organized dialogue, where divergent methodological
frameworks were systematically scrutinized. In addition, the
SOW project has initiated a database of texts, videos, sites, and
interviews available online for researchers and the interested
public.

To bridge the gap between academic research and
general awareness, the SOW project organized a series of eight
public lectures in cities all over the world, specifically Sydney,
Moscow, Bucharest, Athens, Sofia, Belgrade, and Cambridge.
The primary objective of these lectures was to transcend

48



traditional academic boundaries and invite the wider public
into the complex dialogue between modern science and
Orthodox Christianity

Media Outreach and the Digital Human: Al and the Image of God

A defining feature of the SOW project’s impact after
2023 is its successful migration from the ivory tower into
the public square. This is most notably evidenced by the
documentary film In the Image of Human. This production has
achieved significant critical recognition, being selected for the
Los Angeles Greek Film Festival (LAGFF) 2026 and licensed
by Greek Public Television (ERT). Its inclusion on ERTFLIX,
the public broadcaster’s highly successful streaming platform,
ensures that the project’s inquiries reach a broad, non-specialist
audience.

The documentary In the Image of Human addresses one
of the most pressing technological and ethical frontiers of our
time: Artificial Intelligence. By exploring the rise of Al through
the lens of Orthodox anthropology, the film asks whether the
"image of God" in humanity is located in our intellect or in
something more foundational, relational, and embodied. This
shift toward digital technology demonstrates the project's
commitment to staying relevant in a world increasingly shaped
by algorithms and machine learning, ensuring that the dialogue
between Orthodoxy and science is firmly rooted in the 21st-
century technological reality.

Broadening the Academic Foundation: The Brepols Series

The core of the project’s academic output is the
authoritative series "Science and Orthodox Christianity,"
published by the internationally acclaimed publisher Brepols.
These volumes provide a structured roadmap for the project’s
evolving perspectives.

e Volume 1 (2019): Orthodox Christianity and Modern
Science: Tensions, Ambiguities, Potential, edited by
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Vasilios N. Makrides and Gayle E. Woloschak. This
foundational volume served to map the diverse
landscape of Orthodox reactions to modern science. It
moved beyond simplistic "pro-science" or "anti-science"
binaries, instead identifying the complex historical and
regional factors that influence theological reception.
By highlighting the "potential" for dialogue, it set the
stage for all subsequent research.

Volume 2 (2022): Orthodox Christianity and Modern
Science:  Theological, Philosophical, Scientific
and Historical Aspects of the Dialogue, edited by
Christopher Knight and Alexei Nesteruk. This second
volume deepened the philosophical rigor of the series. It
engaged with the epistemological foundations of both
domains, asking how the Orthodox understanding of
creation ex nihilo and the logoi of creation can interface
with modern physics and evolutionary biology. It
provided a robust framework for understanding
the dialogue as a mutually enriching hermeneutical
exercise.

Volume 3 (2023): Orthodox Christianity and Modern
Science: Past, Present and Future, edited by Kostas
Tampakis and Haralambos Ventis. This volume acted
as a critical transition point. By looking at the "future,"
it introduced more pressing contemporary concerns,
such as biotechnology and environmental ethics. It
argued that the Orthodox tradition possesses a unique
ecological and somatic (body-centered) theology that
is particularly well-suited to address the crises of the
late modern era.

Volume 4 (2024): Orthodox Christianity and the
Study of Nature: Histories of Interaction, edited by
Kostas Tampakis and tRonald L. Numbers. Focusing
on historical sociology, this volume challenged the
Western-centered "conflict thesis!" By examining
specific historical case studies within the Orthodox
world from the Byzantine era to the Ottoman period
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and the modern Greek state, it showed that the
study of nature was often integrated into the cultural
and educational life of Orthodox societies, albeit
in ways that differed from the Western European
Enlightenment model.

Expanding the Horizon: Psychoanalysis and the Self

One of the most innovative perspectives emerging from
the SOW project after 2023 is the engagement with the "inner
world" through the lens of psychoanalysis. This is exemplified
in the 2025 volume "Human Meaning at the Borders of
Orthodox Theology and Psychoanalysis", edited by Vasileios
Thermos and Eudoxia Delli.

This dialogue, echoed in the earlier work Soul and
Psyche as a Surprise (2021) edited by Delli and Thermos,
moves the science-theology conversation beyond the cosmos
and into the human mind. It explores the boundaries where
the theological concept of the "soul" meets the clinical
concept of the "psyche." By addressing topics like unconscious
processes, trauma, and identity, the project offers a pastoral
and therapeutic dimension. It suggests that the science-
theology dialogue must include the "human sciences" to be
truly comprehensive, acknowledging that the human person
is not just a biological machine but a complex psychological
being seeking meaning.

Interdisciplinary Depth: Cosmology, Mind, and Matter

The intellectual breadth of the project is further
reflected in works exploring the intersection of the physical
universe and consciousness. Publications from 2022 through
2024, including works by Alexei Nesteruk (The Universe in
the Image of Imago Dei and God, Humanity, and the Universe)
and the collaborative work Consciousness and Matter: Mind,
Brain, and Cosmos (2024), edited by Kirill Kopeikin and Alexei
V. Nesteruk, provide a philosophical exploration of how the
universe is disclosed through human perception.
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These works argue that the "Mind" that perceives
the cosmos is central to our understanding of the universe,
creating a space where neuroscience, cosmology, and theology
intersect. Similarly, the 2025 publication A New Copernican
Turn by Doru Costache and Geraint Lewis explores how
contemporary cosmology can inform our understanding of
the self. This approach views the physical world not merely
as an object of study, but as a source of existential insight,
encouraging a theology that is proactively engaged with the
discoveries of modern science.

Global Impact and the Zygon Special Feature

The global standing of the SOW project is the result of
years of sustained, high-level academic output and international
networking. While the project had already established itself as
a leader in the field, the March 2025 special feature in Zygon:
Journal of Religion and Science, titled “Science and Orthodoxy
around the World,” served as a significant academic landmark.

Spanning nearly 200 pages, this feature did not "create"
the project's reputation but rather reflected its established
international stature. It showcased the diversity of the SOW
network, which included over 50 researchers from various
backgrounds to a worldwide audience of scholars. This helped
solidify the Orthodox perspective as a vital and sophisticated
contributor to the global discourse on religion and science.
This international presence was further bolstered by 2025
publications by the Volos Theological Academy Publications, such
as Intersections of Orthodox Christianity with Modern Science,
edited by Vasilios N. Makrides and Eudoxia Delli, which continued
to explore current philosophical and theological perspectives.

Education and Formation: The Summer Schools
Complementing the publications were the project's
summer schools, which played a crucial role in the post-2023

implementation. These intensive educational programs were
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designed to foster a new generation of scholars, clergy, and
laypeople capable of navigating both scientific and theological
languages.

Unlike traditional academic conferences, the summer
schools focused on pedagogy and community building. They
provided a space where participants could engage in "living
dialogue," debating complex topics like genomics or quantum
mechanics within a supportive theological environment. These
programs were instrumental in disseminating the project's
findings beyond a small circle of specialists, equipping younger
researchers with the critical tools needed to address modern
scientific challenges, such as bioethics, from a perspective that
is both scientifically informed and theologically rooted.

The Enduring Perspectives and Future of SOW

As the SOW project reflects on its implementation
phase and looks toward the future, its primary achievement
lies in the creation of a multifaceted, resilient framework for
dialogue. This framework is not a monolithic set of answers but
a series of open pathways that continue to evolve as science
itself advances.

One of the most significant perspectives for the future
is the project’s commitment to a "science-engaged theology."
This approach posits that theology should be deeply informed
by scientific findings, treating the natural world as a locus of
divine revelation. By integrating the data of biology, physics,
and artificial intelligence with the ontological depth of the
Orthodox tradition, the project has provided a model for how
faith can be both traditionally grounded and intellectually
contemporary.

The project's successful transition into the media
landscape indicates that the future of this dialogue lies in
its ability to address the general public. As Al continues
to reshape the definition of what it means to be "human,"
the perspectives cultivated by the SOW project provide a
necessary ethical and spiritual anchor. The documentary In
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the Image of Human serves as a template for future inquiries,
suggesting that the project will continue to follow the "bleeding
edge" of technology, asking where human dignity resides in an
increasingly automated world.

Furthermore, the project’s institutional legacy is
secured through its human capital. The scholars and students
who participated in the project's summer schools are now
uniquely equipped with "bilingual” capabilities, comfortable in
both the scientific laboratory and the theological library. This
ensures that the dialogue will flourish and adapt long after the
initial implementation phase, as these individuals bring their
interdisciplinary expertise to universities, churches, and public
forums worldwide.

In the final analysis, the SOW project has demonstrated
that for Eastern Orthodoxy, science is not an external threat
but an essential part of the human quest to understand the
logoi (inner principles) of creation. By exploring the borders
of theology with psychoanalysis, cosmology, and Al, the
project has shown that these boundaries are fertile zones of
encounter rather than walls of separation. The SOW project
has successfully argued that a truly "Orthodox" view of the
world is one that is large enough to encompass the vastness
of the cosmos, the complexity of the brain, and the mystery of
the divine image. As we move further into the 21st century, the
seeds planted by SOW will continue to provide a vital harvest
for both the Church and the global community.

Emeritus Director of research, Institute of Historical Research, National Hellenic
Research Foundation, and Director of project SOW.

Born in Athens, 1954, studied physics and history of science in France. Main
publications on the history of astronomy, the relations between science and religion,
the history of science in Byzantium and the Ottoman Empire, and the spread of
Modern European science. President of the International Union of the History
and Philosophy of Science (2013-2017), Permanent Secretary of the International
Academy of the History of Science (2023-). Prize Chaire Blaise Pascal (France) 2013.
Editor of the journal Almagest.

Author or editor of about 20 books and author of about 100 articles and book
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WINDOWS OR MIRRORS? ARTIFICIAL
INTELLIGENCE AND THE THEOLOGY
OF ORTHODOX ICONS

PARASKEVE (EVE) TIBBS

Introduction

Orthodox Christianity does not fear technology. The
Christian tradition has historically embraced artistic skill,
architecture, music, language, and even scientific inquiry as
manifestations of humanity’s participation in the creative
wisdom of God. The Akathist of Thanksgiving praises God
because “Through the descent of the Holy Spirit You enlighten
the thought of artists, poets and scientific geniuses.”* Human
creativity, in this understanding, is never merely mechanical or
utilitarian, but participatory—a cooperation with divine wisdom
and order within creation. The problem posed by artificial
intelligence is therefore not technological advancement itself,
but the confusion of generation with participation, simulation
with communion, and imitation with spiritual perception.

The rapid emergence of Al-generated religious imagery
has raised important theological questions, particularly within
the Orthodox tradition that understands sacred art as more
than aesthetic representation. Nowhere is this tension more
visible than in the growing production of so-called “Al icons,’
images that imitate the visual conventions of Orthodox
iconography while remaining detached from the liturgical,
sacramental, and ascetical life of the Church. Such images may
reproduce stylistic elements of traditional icons with increasing
sophistication, but they also invite deeper reflection on the
nature of sacred representation itself. What distinguishes a
true icon from a religious image that only resembles one? Is
an icon defined primarily by visual form, or by the spiritual and
ecclesial realities from which it emerges?

This article argues that artificial intelligence, despite
its ability to imitate the visual style of Orthodox iconography,
cannot create icons in the theological sense because it cannot

1 “Akathist of Thanksgiving: Glory to God for All Things,” attributed
to Metropolitan Tryphon (Turkestanov), Ikos 7.
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participate in the sacramental, ascetical, and ecclesial life from
which icons emerge. Orthodox icons function as windows into
divine reality, opening the faithful toward communion with
God and the transfigured life of the Kingdom. Al-generated
religious imagery, by contrast, functions more as a mirror,
reflecting and recombining accumulated human patterns
and visual data without participation in the spiritual realities
icons reveal. This distinction may be understood through
three theological contrasts: participation versus generation,
discernment versus detection, and beholding versus seeing.
Ultimately, the question is not whether Al can reproduce
sacred imagery, but whether technological systems are capable
of participating in the incarnational and spiritual realities that
Orthodox iconography presupposes.

What are Icons?

In Orthodox Christianity, an icon is not simply religious
artwork or symbolic illustration. A true icon is written from
within the life of the Orthodox Church by one who participates
in her worship, prayer, ascetical life, and Holy Tradition. The
iconographer does not simply generate an image but bears
witness to the transfigured reality revealed in Christ through
ecclesial participation. For this reason, Orthodox theology has
traditionally understood icons not as artistic self-expression,
but as manifestations of the Church’s theological vision.

The Orthodox understanding of iconography is
inseparable from the Church’s theology of the Incarnation.
Because the Word truly became flesh, matter itself may
become a vehicle of divine presence and revelation. Christ
Himself is the eikon of the invisible God (Col 1:15). The icon
is therefore not merely religious art or visual decoration, but a
theological witness grounded in the sanctification of creation
through Christ. Similar to the written words of Scripture, icons
visually proclaim that the events of salvation history are not
confined to the past or to material appearance, but open
creation toward the spiritual reality of the Kingdom of God.

The iconographic tradition is consistently linked to
apostolic continuity and ecclesial faithfulness. According to
longstanding Christian tradition, the first icon of the Virgin
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Mary was painted by Saint Luke the Evangelist. Jaroslav
Pelikan notes that, despite later suggestions to the contrary,
this tradition predates the Iconoclastic controversy, observing
that “at least since the sixth century” Luke had been associated
with the origin of icon painting.? The significance of this
tradition is not solely historical but also theological. Just as
Luke carefully sought to “set in order” the Gospel narrative
(Luke 1:1-3), the iconographer likewise seeks to set forth a
visual proclamation of the Gospel in continuity with the faith,
worship, and theological vision of the Church.

For this reason, Orthodox iconography has never been
understood as autonomous artistic creativity detached from
spiritual formation. Preparation for painting traditionally
includes prayer, fasting, repentance, and participation in the
sacramental life of the Church. The iconographer works within
an ascetical and liturgical context because the icon itself
functions as a mode of theological proclamation. A traditional
prayer before painting asks God to

"Enlighten and direct my soul, my heart and my spirit.
Guide the hands of your unworthy servant so that | may
worthily and perfectly portray Your Icon, that of Your Mother,
and all the Saints, for the glory, joy and adornment of Thy
Holy Church. Forgive my sins and the sins of those who will
venerate these icons and who, kneeling devoutly before them,
give homage to those they represent. Protect them from all
evil and instruct them with good counsel."

Such prayers reveal that iconography is understood as
an act of spiritual obedience and ecclesial participation rather
than aesthetic production alone.

Participation Versus Generation
The distinction between generation and participation

highlights the fundamental distinction between human
iconography and artificial generation and asks the question:
“Who can write an icon?” The true Orthodox icon emerges
from embodied Orthodox Christians formed through prayer,

2 Jaroslav Pelikan, Imago Dei: The Byzantine Apologia for Icons
(Princeton: Princeton University Press, 2011), 88. See also Bissera V.
Pentcheva, Icons and Power: The Mother of God in Byzantium (University
Park, PA: Pennsylvania State University Press, 2010), 125.

3 Jim Forest, Praying with Icons (Maryknoll: New York: Orbis Books,
2008), xviii.
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worship, ascetic struggle, and sacramental communion. Even
the process of traditional iconography employs a technique
called “progressive enlightenment” in which transfigured faces
of Christ and the saints are first painted with a dark color. Then
brighter colors are systematically added on top of each darker
color, with the brightest colors at the topmost layer. This visual
process mirrors the spiritual transformation of the Christian
life itself as the believer grows into participation in the divine
light of Jesus Christ.

Al systemsdonot participateinliturgical life, sacramental
communion, repentance, or ascetical struggle. They possess
neither intentionality nor spiritual formation. An Al server may
generate an image that resembles an icon stylistically, but it
can only produce outputs through probabilistic recombination
of existing data.

St. Theodore the Studite expressed this principle
forcefully during the Iconoclastic controversies when he wrote:
“He who paints Christ while separated from His Body has
painted himself* His statement reflects the conviction that
authentic iconography cannot be separated from participation
in the Body of Christ. The iconographer bears witness to the
life of the Church that the icon reveals. Detached from this
communion, sacred representation risks becoming a projection
of individual imagination rather than a witness to transfigured
reality.

Discernment versus Detection

The distinction between discernment and detection
motivates the question of who can understand holiness.
The answer becomes clearer when considering how artificial
intelligence actually processes images. Al systems do not “see”
in any human or spiritual sense. They analyze patterns of pixels,
color relationships, shapes, and compositional probabilities
in order to identify statistical similarities across datasets. If
presented with an icon of the Transfiguration of Jesus Christ
on Mount Tabor, when “His face shone like the sun, and His
clothes became as white as the light,”> an Al system may

4 St. Theodore the Studite, On the Holy Icons, trans. Catharine P.

Roth (Crestwood, NY: St. Vladimir's Seminary Press, 1981).
5 Matt. 17:2, NKJV. Also Matt. 17:1-9; Mark 9:2-10; Luke 9:28-
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describe “a glowing figure in the center, flanked by others, with
kneeling figures below.” Such detection may be technically
impressive, but it remains fundamentally descriptive rather
than theological.

The human person, however, discerns theological
meaning within what is seen. The believer encountering the
icon of the Transfiguration perceives not simply shapes and
colors but the revelation of Christ's uncreated glory. The
believer understands that the Apostles fall to the ground not
because they processed optical information, but because they
beheld the uncreated glory of God—an experience beyond
physical sight. Orthodox theology, particularly in the writings
of St. Gregory Palamas, understands the light of Mount Tabor
as the uncreated energies of God perceptible through spiritual
participation rather than ordinary sensory analysis alone.®

Recent critiques of Al terminology reinforce this
distinction. Emily Bender and Alex Hanna argue that the term
“artificial intelligence” itself is misleading because such systems
possess no genuine understanding. Al functions through pattern
matching and statistical prediction rather than consciousness
or comprehension. Yet humans naturally project intentionality
and insight onto machine-generated outputs, mistaking fluency
for wisdom and imitation for understanding.” This temptation
becomes especially dangerous in religious contexts where icons
are reduced to aesthetic or nostalgic decoration, producing
theological distortion through uncanonical or syncretistic
imagery. There is also a great danger in training people to
see representation, but not revelation; mistaking output for
insight. Orthodox Christianity has historically distinguished
between external perception and spiritual discernment, since
knowledge of God is not reducible to information processing
but involves participation, communion, and transformation.

Beholding versus Seeing

The distinction between beholding and seeing further
clarifies the limits of artificial intelligence in relation to the
guestion “Who can perceive divine glory?” In Orthodox

36.

6 St. Gregory Palamas, The Triads, trans. Nicholas Gendle (Mahwah,
NIJ: Paulist Press, 1983).

7 Emily Bender and Alex Hanna, The Al Con: How to Fight Big Tech's
Hype and Create the Future We Want (New York: Harper, 2025).
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theology, sight is never merely optical. Scripture repeatedly
speaks of spiritual vision as “the eyes of the heart” with the
capacity to perceive divine glory through participation in God’s
life. St. Paul prays in Ephesians 1:18 that “the eyes of your heart
may be enlightened,” suggesting that true perception involves
more than sensory detection.

The icon participates in this theology of spiritual vision.
Orthodox icons intentionally avoid naturalistic light sources
and shadows because the light within the icon proceeds from
Christ Himself, the Light of the World (Jn 8:12). The absence
of both walls and light sources serves to convey that the icon
itself expands beyond its natural earthbound limits. Evdokimov
writes that the icon is “never a window on nature,” not even on
a specific place, “but rather an opening onto the beyond.”®

Artificial intelligence cannot participate in this
mode of beholding. Al systems process visual information
computationally, recognizing edges, contrasts, and statistical
patterns, but they do not experience wonder, reverence,
repentance, or worship. They cannot perceive holiness because
holiness is not a visual category detectable through data
analysis. Al may simulate the external appearance of sacred
art, but it cannot respond to divine mystery with awe or love.

Conclusion

For this reason, Al-generated religious imagery ultimately
functions as a technological mirror rather than a window. It
reflects accumulated human data, visual conventions, and textual
patterns back to users without participating in the transcendent
reality to which icons bear witness. Orthodox icons are “windows
to heaven” because they emerge from and direct the faithful
toward communion with the living God. Al systems, by contrast,
remain spiritually inert mechanisms of recombination and
imitation—neutral, unknowing and empty of intent.

Orthodox theology associates true sight with spiritual
beholding. Yet a machine is a mirror with no outward gaze. As
the Psalmist referred to idols: “Eyes they have, but do not see”
(Ps. 115:5; 113:13 LXX).

The central question, therefore, is not whether artificial
intelligence can imitate the visual style of Orthodox icons.
Increasingly, it can. The deeper question is whether Christians

8 Paul Evdokimov, The Art of the Icon: A Theology of Beauty, trans.
Fr. Steven Bigham (Redondo Beach, CA: Oakwood, 1990), 95.
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still understand why icons matter in the first place. The Orthodox
theology of icons reveals that sacred representation cannot be
reduced to aesthetics or technique alone. lIcons emerge from
incarnational theology, ecclesial communion, ascetical formation,
and spiritual perception. They are not merely visual objects
or symbolic religious representations, but manifestations of a
transfigured creation through which the faithful encounter the
presence, grace, and communion of the saints and the living God.

Artificial intelligence may continue to reshape artistic
production and religious imagery in profound ways. Yet the
distinction between windows and mirrors remains decisive.
Orthodox icons are windows into a creation transfigured by
Christ and opened into the Kingdom of God. Through them,
the faithful encounter not simply visual representations, but a
vision that reaches beyond the limits of the natural world into
the divine realm.

Al, by contrast, reflects patterns without participation,
imitation without incarnation, and generation without spiritual
life. The computer server can only mirror accumulated human
imagery back to us, but it cannot open creation toward
transcendence because it cannot participate in the worship,
communion, and transfiguration that icons reveal. A machine
may reproduce the outward appearance of an icon, but it cannot
behold divine glory, nor bear witness to it.

In this sense, the debate surrounding Al and iconography
ultimately becomes a debate about personhood itself. What
does it mean not merely to process images, but to behold with
the eyes of the heart? What does it mean to create as embodied
persons formed by worship, repentance, and communion with
God? Orthodox iconography insists that true vision is inseparable
from participation in divine life. Icons are therefore not mirrors
reflecting humanity back to itself, but windows into heaven—
from within a world already being transfigured by the uncreated
light of Jesus Christ.

Dr. Eve (Paraskeve) Tibbs is the author of A Basic Guide to Eastern Orthodox Theology:
Introducing Beliefs and Practices and Seeing the Gospel: An Interpretive Guide to
Orthodox Icons. She teaches at Fuller Theological Seminary and serves on the Faith
and Order Commission of the World Council of Churches as a representative of
the Ecumenical Patriarchate. She also serves as Ministry Lead for Adult Christian
Education in the Greek Orthodox Metropolis of San Francisco.
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THE ASSYRIAN CHURCH OF THE EAST

CHRISTINE CHAILLOT

In Church history - and even today, including in
ecumenical conversations - one very ancient Church is almost
always neglected, if not completely forgotten: the Assyrian
Church of the East. The history of the Church of the East
represents some of the most significant chapters in the history
of Christianity across Asia. Its history is very fascinating and
deserves to be better known and studied. This is what prompted
me to write a book on this Church, The Assyrian Church of the
East: History and Geography (published by Peter Lang, Oxford,
2021). The ancestors of these Christians were the Assyrians,
from the famous ancient Assyrian empire.

This Church is an apostolic Church, as attested in
Acts 2:9. Indeed, the presence of people from Persia is
acknowledged at the time of Pentecost, with explicit references
to geographical regions such as Mesopotamia and other areas
that today lie within Iran. However, when reading this passage
from the Acts of the Apostles, very few people notice or make
the connection with the later history of the Church of the East.

This Church later became the official Church of the
great Persian Empire, which at the time was the principal rival
of the Byzantine Empire.

The Church of the East proclaimed its autocephaly in
410, although some scholars date this event to 424.

This Church is an Asian Church par excellence and
expanded throughout the Persian Empire and further east.
During the Middle Ages, it was the Church present across the
largest territory in the world. What is most impressive is its
missionary activity throughout Asia.

As Aziz Atiya writes: It is no exaggeration to say that
the early Middle Ages the Nestorian Church was the most
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widespread in the whole world. and ‘Few churches can claim
for themselves the Nestorian evangelizing fire that swept all
over the continent of Asia in the earlier Middle Ages...’

What is also most impressive is the fact that this
missionary activity was carried out entirely in a peaceful
manner. In my view, it remains a model of missionary activity
in history, and even for today. According to Church tradition,
already in apostolic times the Apostle Thomas travelled to
India to evangelise.

Before the Arab conquest (which began in 635), the
missionary activity of the Church of the East was directed in
two southern directions: southwards towards modern Saudi
Arabia (the birthplace of Islam) and Yemen, and southeastwards
towards the Persian Gulf (or Arabo-Persian Gulf) and India.

In Central and East Asia, we know that the Patriarchs of
the Church of the East regularly sent monks as missionaries.
As they travelled eastwards, they followed the trade routes
(or Silk roads) alongside merchants, reaching as far as China.
Some monks and bishops arrived at the imperial capital in 635,
Chang'an (today known as Xi'an), as attested by the famous
stele that is now preserved in the Xi'an Museum. There, they
were welcomed by the court of the Tang dynasty, which
showed appreciation for the Gospel, translated into Chinese.
In 638 they were given permission to teach Christianity. The
Emperor also ordered the construction of a monastery near
the capital, at his own expense. We know that twenty-one
monks lived there, and probably a bishop as well.

In the 8th century, the patriarch Sliba-Zkha (714-
28) established metropolitan provinces for Herat and
Samarkand (Central Asia), as well as for India and China. In
the eleventh century, the Church of the East in Central Asia
and Mongolia experienced spectacular growth. Christianity
spread significantly among the Central Asian tribes, especially
under the Mongol Empire (1206-1368), which saw a surge
in conversions. In Mongolia, we know that some princesses
were Christian faithful of the Church of the East. It was under
Mongol rule that the Church of the East experienced its final
period of expansion in the Far East.
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Today it is possible to find tangible evidence of this
history, as archaeological remains have been discovered
in Central Asia, Mongolia and China, and are preserved
in museums in these countries or elsewhere in the world.
Excavations continue to be carried out in these regions.
Remains of churches and monasteries have also been found in
Mesopotamia and in the Persian Gulf area.

An increasing number of scholarly publications are
devoted to this Church. The University of Salzburg, for
example, organises regular conferences on the subject, with
publications. The Russian Orthodox metropolitan bishop of
Astana and Kazakhstan, Alexander (Mogilyov), has published
a book in 2024 on the history of Christianity in Central Asia
during the Middle Ages (from the 5th to the 15th centuries),
thus speaking of the presence of the Church of the East
there (Alexander, Metropolitan of Astana and Kazakhstan
(2024). Khristianstvo v Tsentral'noi Azii v epokhu Srednikh
vekov [Christianity in Central Asia in the Middle Ages]. Almaty.
In Russian.)

In the West of Asia (that is, west of the borders of the
Persian Empire), when circumstances allowed-namely, when
the Persian Empire took control of territories in the Middle
East-the Church of the East established parishes and even
some bishoprics in what is now Syria, Egypt and Jerusalem. For
example, Egypt became a metropolitan province between the
eighth and eleventh centuries, having previously been a simple
diocese subordinate to the metropolitanate of Damascus.

The Church reached its zenith during the thirteenth
century and at the very beginning of the fourteenth century.
During this period, it comprised a total of twenty-seven
metropolitanates, each with six to twelve dioceses, spanning
a vast territory that extended from the eastern Mediterranean
to the Yellow Sea in China.

At the end of the Mongol conquests in the 13th and 14th
centuries, the missionary activities of the Church of the East
experienced a dramatic and rapid decline. Numerous Christians
were massacred and the monasteries and schools that depended
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on the Church were destroyed en masse. The primary reason for
the loss of these churches is the destructive campaigns of Timur
Lang (Tamerlane), a very powerful Muslim leader who ruled a
great part of Asia and beyond from 1370 to 1405.

This explains why the Patriarch sought refuge and
eventually settled in a very remote area north of Mesopotamia,
with his seat at Qodshanis (Kotchanes), today located about
30 km from the town of Hakkari, in the Hakkari region,
in the south-eastern corner of present-day Turkey. In this
area, communities of the Church lived in the various valleys
surrounding Qodshanis, with each tribe settled in a separate
valley. There were also communities in northern Irag and
north-western Iran, particularly around the town of Urmia (see
the maps in my book on the Church of the East).

Massacres took place in the nineteenth century. The
Patriarch and his people were forced to flee, first to Urmia and
then to present-day Irag. In the twentieth century, after the new
state of Iraq was formed, the Patriarch was expelled in 1933.
The Patriarchal See was subsequently transferred to Chicago in
1940. In 2015, the Patriarchal See was moved back to northern
Iraqg, to Erbil. This was a very courageous decision, as it took
place during a period of war and persecution of Christians in
the nearby Mosul region, then under ISIS control. By doing so,
the Church’s leaders wished to encourage the faithful to remain
in the lands of their ancestors in the Middle East.

Since 2021, the current Patriarch has been Mar Awa llI,
who was born in the USA (in Chicago) and previously served
as Bishop of California. He is doing his utmost to reorganise
the Church, with particular emphasis on youth ministry. Youth
conferences are organised in Erbil, enabling young people to
visit the land of their ancestors. The next youth conference
should have taken place in June 2026, and | am honoured to
have been invited to address the young participants. But it was
cancelled  due to political unsafety in the region.

Today, the Church of the East is present in countries
throughout the Middle East and in Iran, as well as in the United
States and Canada, Australia, Europe, and India. In 2025, the
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Church had nine active bishops/archbishops and five retired
prelates.

Small communities can be found in unexpected places.
For example, in 2024, while in Almaty (Kazakhstan), | met
members of a small community (about one hundred people)
whose families had been deported from Georgia in the 1940s.
They had neither a parish nor a priest.

In the Caucasus, following the 1915 genocide, members
of the Church of the East arrived as refugees. They are currently
present in Armenia, where there are now two parishes, and in
Georgia, there is a mission parish. Some also settled in Russia,
where there are parishes in Moscow and Krasnodar, as well
as a mission parish in Rostov-on-Don; however, most of their
people became members of the Russian Orthodox Church and
have remained so to this day. In Ukraine, there is also a mission
parish, but it is served only by visiting priests from time to time.

At the theological level, the Assyrian Church of the East
separated from the main body of Christianity in the fifth century,
asitdid not accept the Council of Ephesus (431). They preferred
to call the Virgin Mary Christotokos (“Mother of Christ”) rather
than Theotokos (“Mother of God”). Contemporary scholars
and theologians generally consider this acceptable, provided
that Christ is recognised as fully God and fully Man, without
division—a point that was historically misunderstood and used
to criticise the theology of the Church of the East. According
to the texts of the ongoing theological dialogue between the
Church of the East and the Catholic Church, this understanding
appears to be correct. Today, through its dialogue with the
Catholic Church, it has been recognised that the Church
of the East’s Christology and Mariology were historically
misunderstood.

In fact, the Assyrian Church of the East (‘the Christians
in the Persian Empire’) does not follow the Christology of
Nestorius, as testified in the Agreement signed by her with
the Catholic Church in Rome in 1994 (https:/tinyurl.com/
vatichristodecla); and this Church bases her Christology
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principally on the writings of her Fathers such as Babai the
Great (c. 551-628), the third abbot of Abraham's monastery
on Mount lIzla, or Abba the Great, Patriarch of the Church of
the East at Seleucia-Ctesiphon from 540 to 552, under whom,
in 544, the Synod adopted the ordinances of the Council of
Chalcedon. The Church of the East maintains the Antiochian
Christology.

As for the nickname historically applied to this Church,
“Nestorian,” it is not accepted by the Church of the East today.
The Syriac scholar Sebastian Brock explains this in an article
[Brock, “The ‘Nestorian’ Church: a lamentable misnomer”
in Bulletin of the John Rylands Library Vol. 78 (Manchester
1996), pp. 23-35 ; https:/lunatest.manchester.ac.uk/luna/
servlet/detail/Manchester~25~25~2285~200728:The--
Nestorian--Church--a-lamentabl], which is very helpful to read
in overcoming prejudice and misinformation about the Church
of the East.

The Orthodox Church engages in theological dialogue
with many churches. Why not also with the Church of the East?
In fact, to date, only the Patriarchate of the Russian Orthodox
Church has begun a dialogue with the Church of the East, for
just over a decade. In that context, one must remember that,
at the end of the nineteenth century, the Russian Orthodox
Church sent some missionaries to Urmia (Persia) with the
aim of converting priests and members of the Church of the
East. Some did convert to Russian Orthodoxy. This activity,
however, came to an end with the 1917 Revolution. The
sixth meeting of this commission was held in Erbil, Iraq, in
September 2025 (https:/mospat.ru/en/news/93598/). There
are also theological student exchange programmes, as well as
a number of humanitarian and social projects.

After the genocide suffered by Christians in the
Ottoman Empire in 1915, and the subsequent massacres in
Persia, north  western modern Iran, and Iraqg, the Church of
the East and its people were on the verge of extinction: no
fewer than three-fifths of the people were lost, being killed
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or diying from sickness and other hardships. Considering all
the catastrophes it has endured over the centuries, it is truly a
miracle that this Church has survived.

In 1934, Patriarch Eshai Shimun XXI wrote: “My people
have had a great struggle to maintain their Christian faith...
But their witness goes on, and | pray to God that easier days
may soon be granted them.” May God grant long life to the
apostolic Church of the East!

Christine Chaillot is the author of numerous books (some of which have also been
translated into Russian and Ukrainian and published by Duh i Litera in Kyiv) as well
as articles on the dialogue between the Eastern and Oriental Orthodox Churches.
Two of her books are available online: Towards Unity (published in 1998, https:/
archive.org/details/christine-chaillot-towards-unity-the-theological-dialogue-
1998-rabo-2022), and The Dialogue between the Eastern and Oriental Orthodox
Churches (published by Volos Academy in 2016, https:/www.imdlibrary.gr/
publications/the-dialogue-between-the-eastern-orthodox-and-oriental-orthodox-
churches/. Her latest book is entitled: Relations and Exchanges between the Eastern
and Oriental Orthodox in the Past and Today (Volos Academy Publications, 2025).

WISDOM THROUGH THE HOLY FATHERS

“We seek not victory, but the return of our brethren, whose

separation from us is tearing us apart.”
St. Gregory the Theologian

“The Church was not established that those who are
assembled should be divided, but that those who are divided

should become one.”
St. John Chrysostom

“The purpose of the Savior is to gather into one the children

of God who are scattered abroad.”
St. Maximus the Confessor

“God is one, and Christ is one, and His Church is one, and the
faith is one, and the people are joined into a substantial unity

of body by the glue of concord.”
St. Cyprian of Carthage
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ON BEAUTY

MARKIYAN MELNYCHENKO

The beauty of creation has both inspired mankind and
provoked questions about how it should be comprehended
or appreciated. For an Orthodox Christian, the path to a true
understanding of the beauty of creation lies in looking past
creation to the Creator Himself, while neglecting God and
choosing to live life in opposition to Him will lead to confusion
and aesthetic discord.

An Orthodox understanding of beauty is intrinsically
linked to the Divine Creator. This is underscored by Archbishop
Job (Getcha) of Telmessos in his 2015 conference paper
which highlights the Greek word 'kalos', meaning both good
and beautiful, and its use in describing creation in the Greek
translation of Genesis.! He states that, in a theological setting,
the two concepts of good and beautiful must be thought of as
being intertwined. The Holy Scriptures teach us unequivocally
that God is good, as proclaims the King and Prophet;? therefore,
based on the above-mentioned connection, God must also be
beautiful. The beauty of God is reflected in His creation which,
in its beauty, points to its Creator and, according to Archbishop
Job, thereby becomes an icon of God. As icons are venerated
not for their material substances (wood, paint) but for being
symbols of the Divine, so a true understanding of created
beauty must inevitably lead back to the glorification of God; it
is the Creator of the beautiful that deserves veneration and not
the creation itself. Leonid Ouspensky, in his authoritative text
The Theology of the Icon, reinforces this connection between
the divine and the beautiful, and adds an additional element,
1 Archbishop Job (Getcha) of Telmessos, “Theological Significance

of the Beauty of Creation in the Orthodox Tradition,” paper presented

at Thyateira Deanery Annual Conference, 2015.
2 Ps. 107
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writing that “God bestows on every creature a unique beauty”
along with a “true divine beauty.”® Ouspensky urges Christians
to search foremost for this divine aspect in the beauty of
God's creation, giving the highest place to the beauty that
comes from illumination by grace and “is a part of the life to
come, when God will be all in all,”* thereby looking beyond the
physical towards the final realisation of God's plan for creation.
For those living in the world and surrounded by its
secular activities, understanding this link between God and
beauty helps us understand that beauty and its appreciation
in human society are tied to the veneration of, and obedience
to, God by the earth's inhabitants. If a society begins to turn
away from God in its thinking, its values and its everyday
life, then the expression and pursuit of beauty in the arts,
for example, will suffer as a result. Indeed, a look at the
history of Christian society in the 20th century reveals two
parallel trends which support this: firstly, the appearance of
nations officially proclaiming atheism as part of their founding
principles, the suffocation of spirituality by materialism among
the population, and the gradual use of ideologies to erode
the Christian foundations and history of the Western world;
and secondly, the stark departure from the general aesthetic
concepts that were present in the arts in preceding eras.
Exploring this in the Orthodox Arts Journal,> Jonathan
Pageau writes about the state of contemporary fine art as
having been disconnected from any useful purpose, at times
even foregoing its decorative or aesthetic qualities. In art
music, a move away from consonance to dissonance in the
20th century resulted in ugliness of sound being celebrated,
with the exploration of new and discordant soundscapes
being treated as more important than providing aesthetic joy
to listeners. Given that art provides revealing commentary on
those who produce it, the turn away from beauty to ugliness in
the aesthetics of modern society can be tied to its distancing

3 Leonid Ouspensky, Theology of the Icon (St. Vladimir's Seminary
Press, 1978), 190.

4 Leonid Ouspensky, Theology of the Icon, 190.

5 Jonathan Pageau, “The Recovery of the Arts,” pt. 1, Orthodox Arts

Journal, June 4, 2012.
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itself from the commandments and worship of its beautiful
Creator.

These aesthetic elements reveal a greater danger, as the
distancing of contemporary society from God and the resulting
consequences for art and beauty can be seen as so-called
progress in what C.S. Lewis describes as modernity's mission
towards conquering nature and rising above it. In his Abolition
of Man, Lewis argues that because beauty is connected,
through God, to truth and goodness, it poses a threat to this
movement which, if it were to succeed, would only result
in mankind being completely mastered and absorbed by
nature.® In order to eliminate this threat, an insidious concept
is propagated that there is no such thing as inherent beauty,
and that it is simply an emotional reaction, based on feelings
and bereft of truth. The attacks on beauty are one part of the
movement which seeks to undermine and destroy mankind's
connection to its Creator, hiding its intentions behind promises
of “freedom”. The arguments used to support this include those
which claim that humans have outgrown their need for “old-
fashioned” values and society is, in Lewis' words, “free to make
our species whatever we wish it to be.”” These arguments are
based on the fallacious idea that if these values are removed
then what is left is a neutrality, a level playing field that can
have anything built on it, an emptiness which can then be
filled with whatever man may desire. However, this is not the
reality of our existence: the reality is that “the light shines
in the darkness, and the darkness did not overcome it."”® The
absence of light is darkness; where there is no light, darkness
will come to replace it, and so by removing the values and faith
that underpinned Christian society, mankind will be left at the
mercy of the passions and the demons. Furthermore, in their
essence, these arguments amount to claims that humans have
outgrown their need for God, have conquered creation and can
replace God as their own masters. In the history of creation
there has already been one who sought to replace God and
rule in His stead and God, in His providence, has granted His

6 C.S. Lewis, The Abolition of Man (Oxford University Press, 1943), 43.
7 C.S. Lewis, The Abolition of Man, 37.
8 Jn. 1:5 (NKJV)
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faithful stark warnings in the writings of St. Peter about the
true motivations of those who argue modernity's temptations:
“For when they speak great swelling words of emptiness, they
allure through the lusts of the flesh, through lewdness, the
ones who are barely escaping from those who live in error.
While they promise them liberty, they themselves are slaves of
corruption; for by whom a person is overcome, by him also he
is brought into bondage.””

God is present in all, and the beauty of creation can play
a part in providing at least some understanding of God and His
own beauty. The Orthodox Christian however, observing the
aesthetic effects of society's retreat from its creator, should
take warning from this aspect of the spiritual war being played
out on the societal level and focus their attention on attaining a
true understanding of beauty that can come only from pursuing
the spiritual life. In this task, the words of Ouspensky can
provide much inspiration: “For the Church, the value and the
beauty of the visible world lie not in the temporary splendour
of its present state, but in its potential transfiguration, realised
by man. In other words, true beauty is the radiance of the Holy
Spirit, the holiness of and the participation in the life of the
world to come."1°
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A MISSION FOR ST. NICHOLAS

FR. ROBERT HOLET

At Pentecost, the apostolic Church was sent on a
mission. As we celebrate the Pentecost season it's good to ask
ourselves today, ‘What is the mission of the Church?’ My church?
My mission?

| retired from active parish service in 2020. Since then,
my pastoral experiences have led me to reflect on the unique
mission of the Orthodox Church in today’s America. My parish
adventures prior to 2020 included a startup mission - now
St. Nicholas Parish in Charlottesville, Virginia (UOC of USA).
Charlottesville’s reputation as an educational environment
attracts an array of bright, enthusiastic and religiously spirited
Christians; a stimulating and challenging atmosphere. Our
mission drew students and employees from the University of
Virginia and James Madison University.

Mission Dynamics

One challenge in this “college town” environment was
that, by nature of the educational experience, we had departures
announced each springtime. Students left to pursue their
careers or further education, so every Pascha was bittersweet
as we would prepare for their departure. Parishioners ‘hit the
road’ in summer - our demographic was mostly young families
and students who joined their extended families. Every
September brought surprises - new arrivals and unforeseen
departures. Parish community development is challenging
in this environment. Our budgeting was quite modest, to
accommodate the oft-challenging financial circumstances of
people just starting their careers. Space rental with our budget
was daunting; purchase or new construction was not realistic.
In hindsight, the blessing and benefit of this time was that
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the focus was not on the physical space - rather, our efforts
needed to be people focused!

Young adults bring an energy to the entire parish
community, but there was also a second group of people
who provided structure, sustainability and maturity. To call
them ‘old-timers’ would be an exaggeration, but this group of
mature members offered practical skillsets, like construction
and administration. Some were new Orthodox Christians who
found a ‘home’ in the new mission, where they could actively
participate in new ways and ministries, encouraged by spiritual
friendship and love.

Church Fundamentals

Observing the growth at St. Nicholas parish in
Charlottesville, | came to value these characteristics:?

Engaging Participation - Belonging meant doing -
starting with participation in the array of liturgical services,
but also an ‘all hands-on deck’ engagement in every aspect
of parish life, from care for children at services, to offering
hospitality, or cleaning toilets.

Education and Formation - This flock was looking for
traditional Orthodox Faith and praxis, but also intellectual
challenge and stimulation. They wanted to be equipped to
engage in discussions with their friends about Orthodoxy and
Christianity - throughout history and in their own moment.

A Broad Vision of Life and Church - Many of the parish
attendees had experience with a wide variety of Orthodox
spiritual and ethnic traditions during their college years. Their
vision of the Church was truly catholic.

ASacred, Sacrificial Spirit - To serve Christin a meaningful
way, members of a start-up community knew that sacrifice

1 The emergence of widespread interest in Orthodoxy is a
critical issue in the Church today. https:/www.facebook.com/nytimes/
posts/across-the-us-orthodox-christianity-is-attracting-energetic-new-
adherents-especi/1234193148563146/#7?cha. New missions are springing
up around the country - presenting new opportunities and challenges to
the Church and those who are called to minister to them. This important
discussion is beyond the scope of this reflection.
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was required. The first sacrifice - time - meant participation in
Sunday worship but also church activities and charitable work
in the name of Christ and the Church. Stewardship practice
included individual and parish tithing; this grounded parish
finances in faith.

Today’s Community for Tomorrow - ‘Community’ was
a lived experience! Many parish friendships continued long
after leaving the city; there are several stories of marriages,
ordinations, former classmates as godparents, and collaborating
on spiritual ministries years later.

It has been a profound blessing to my life and ministry to
serve them in the name of Christ.

New Experience in Retirement and a ‘New’ Parish

After 20+ years serving in Charlottesville, | became
involved in a very different, deeply rewarding parish ministry,
also under the patronage of St. Nicholas, in Monessen,
Pennsylvania. | had visited the parish once with my mother in
2006; it is a short stroll to St Mary’s Byzantine Catholic Church
where | was baptized. The church where | was married, Holy
Resurrection in Belle Vernon, is scarcely a five-minute drive. In
short, | have some roots in the area.

Monessen is the epitome of the ‘Rust Belt’ - that
northern tier of states in the U.S. characterized by a century
of heavy industry growth, followed by the last six decades of
economic decline. In the 20th century, the mines and mills of
the Rust Belt provided a way of life for millions of immigrants,
including those from Ukraine and Eastern Europe. Parishes
were formed from groups of immigrants whose identity was
shared with ‘their people’, including the language of worship
and conversation, engraved on the church cornerstones. St.
Nicholas was such a parish.

In Spring 2023, during a family visit, | contacted the
parish leaders and shared my desire to serve a weekend as
priest-celebrant, on a Sunday when they had no priest to
celebrate the Divine Liturgy. They were warmly receptive -
any opportunity to gather and pray was cause for celebration!
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| easily identified St. Nicholas parish by the flags - American
and blue and yellow Ukrainian - flapping in the breeze at the
church entrance.

| was surprised at the immensity of the nave - capable
of comfortably seating two hundred-plus people. The Liturgy
was both spiritually enriching and touching. As | began the
Liturgy with “Blessed is the Kingdom,” | was struck first by the
impressive acoustics; then with the heartfelt, angelic response
of the choir! Five women - 80% of the total attendance on
that Sunday - sang in multi-part harmony the praises of
God, sometimes using less familiar, traditional melodies and
Galician chant of their Ukrainian forebears. All in the cavernous
resonance of that sacred place - St. Nicholas Church.

Worship and More?

The life of the Church is best, but not entirely, expressed
in its depth of worship. Repeated visits since that first Liturgy
have led to a rich relationship with this tiny flock in a forgotten
corner of the Rust Belt. The more | listened to the people and
their stories, a picture emerged that was full of contrasts.
Challenges in this Parish threaten their very existence as a
Christian community.

Shortly after my first visit, a roof leak developed in the
altar area. The severity of the leak became quickly evident
when a portion of the ceiling collapsed in the sacristy. This
parish lacked the financial means to tackle a project of this
magnitude - account balances made just paying the monthly
bills a challenge; repair and restoration were unthinkable.

Numbers Game?

| was puzzled.

How could a community that built a property (during
the Depression no less) including a temple, hall and rectory to
support 300+ regular members have declined to a point where
- over a couple of decades - the number of active participants
numbered fewer than a dozen?

The only conclusion | could come to was, An enemy has
done this...” (Mt.13:28)
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| was more puzzled when presented with a list of over
140 families, who were all recent donors to the parish! While
two thirds of addresses on the list were outside a radius of 60
miles from Monessen, a full one third of the addresses were
within a reasonable driving distance to Monessen. This raised
the obvious questions:
e What happened to them? Why had they donated to
the Church but were not active participants?
e Most importantly, why did they stop coming to church
on a consistent basis?

Old Time Religion?

I've tried to apply the yardstick of experience to this
situation.

Engaging Participation? Joyful reminiscences from the
1980s told of a dynamic youth group, ethnic dancing and
events, and a full schedule of church worship and community
activities. Today, none of those activities are present. Rather,
people in pan-Orthodox gatherings ask if the church has
closed because there is no regular schedule of services. Even
the outdoor church sign was silent.

Education and Formation? - Those who attend express
a strong interest in religious formation. This ‘faithful remnant’
has been necessarily self-educated; no local priest has been
assigned who could offer sustaining religious education or a
consistent presence.

A Broad Vision of Life and Church? - St. Nicholas Parish
in Monessen is largely ‘family-based’ - in familial relationships
by birth, also expressed parochially. Several large families
were historically active in the church; they supported a robust
parish life together - in the past. Many have since moved away
- but some remain. They don’t come to church anymore. Some
support financially from afar.

A Sacred, Sacrificial Spirit? - The sacred Presence of the
Lord is unmistakable - but few are in church to experience it.
Inspirational sacrifices are being made by the few, dedicated
core members maintaining the sacred life of their church. Others
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express interest in the church or may attend occasionally, but
there is little real personal engagement.

Yesterday’s Community? - Many people in the List of
140, along with others in the UOC of USA, may believe that
Monessen has no future. While personal stories of parishioners
are informative, touching and often funny, they are memories
of past experiences.

Questions Asked - No Easy Answers

Over the past two years, those dedicated, core believers
of St. Nicholas parish in Monessen have made significant strides
to turn from the road that leads to a parish dead end. With an
aggressive effort to raise funds and with special help from a
local contractor, the destructive roof leak has been remedied,
though interior repairs are still needed. They are committed to
having consistent, weekly services and fellowship time, even
when the Divine Liturgy is not served. Use of technology(!)
to have weekly studies is a surprising success. A charitable
fundraising project to raise funds for victims in Ukraine has
served to raise public awareness. Weekly fellowship time has
included brainstorming about ways to grow and prosper.

A Mission for St. Nicholas?

As | write this, the Church celebrates Pentecost and
recalls the prompting of the Holy Spirit to fulfill Christ’s mission.
In Charlottesville, | witnessed a group of people ‘come together’
to serve this mission in the past, and today the vision before
them is likely pretty clear. Here's the question though, ‘Does
the Spirit have a mission for St. Nicholas parish in Monessen?’

Is it solely for the maintenance of an elusive past? Is
the spiritual Mission for the Monessen area now entrusted to
the more ‘viable’ St. Spyridon Greek Orthodox parish?” ‘Or St.
Mary Byzantine Catholic Church? ‘Or perhaps the ‘Orchard
Fellowship’ - a Protestant group that purchased a once-thriving
Roman Catholic church. Another fundamental question is, ‘Who
will bring the Good News to the poor, in the Spirit of Jesus Who
proclaimed its advent in the Gospel of St. Luke?’ (Lk. 4:18f)
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This reflection on Pentecost leads me back to St.
Nicholas himself. Embedded in the Church calendar and
Tradition is the commemoration of the Translation of the Relics
of St. Nicholas (May 22). In 10872, St. Nicholas appeared in a
vision, instructing that his relics be transferred to Bari, Italy
because the city of Myra was going to be overrun by the
invading Persians.® And indeed it was. My question is, ‘What
was and is now the mission of the Church in Asia Minor where St.
Nicholas lived, preached, died and was interred and venerated?’

‘What does the Spirit* say is the mission for any of these
churches under the patronage of St. Nicholas?’

No one can know the mind of God, except what the
Spirit speaks prophetically in the Church, in the Scriptures, and
as expressed in Church Tradition, such as the events of Church
history. | firmly believe that these questions have answers,
which compel a deep study, investigation, collaboration and
deeper prayer.

Saint Sophia Seminary may have a role here. Such was
the calling of the Apostles, before the Spirit revealed the mind
of the Lord to the Church in discernment. It remains for us to
undertake the same.

Note: Being that the reflections here, based on personal
experience over many years, may not completely align with that
of others at various times and places, | apologize for any resultant
errors or misunderstandings as none are intended.

Fr. Robert is a retired priest of the UOC of USA, but remains active serving as Dean
of the Mid-Atlantic Deanery and the Isaiah 44 Project, working with the Archdiocese
of Malawi, Africa, to bring water wells to Africa. Presently living in Virginia, he
frequently serves as a substitute priest at St. Nicholas parish in Monessen, Pa, in
other parishes of the UOC of USA and other jurisdictions. Father is continuing his
work on Orthodox Stewardship and is working on a follow-up to his book, The First
and Finest, Orthodox Stewardship as Sacred Offering (Authorhouse, 2013).

2 Notably, after 1054.
3 https:/sourcebooks.fordham.edu/basis/nicholas-bari.asp
4 The phraseology of ‘What the Spirit is saying to the churches’ is

intentional. Prayerful reflection on Rev. 2 would be helpful.
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INTERVIEW WITH DR. NATHAN HOPPE

BASED ON HIS BOOK ON MISSIONS: FOSTERING LOCAL
EUCHARISTIC COMMUNITIES: A BIBLICAL, HISTORICAL,
AND THEOLOGICAL REFLECTION INSPIRED BY

gk\\\\\\\\ MISSIONARY SERVICE IN ALBANIA

The new Executive Director of the Orthodox Christian
Mission Center, Dr. Nathan Hoppe has done this interview
based on his book on missions: Fostering Local Eucharistic
Communities: A Biblical, Historical, and Theological Reflection
Inspired by Missionary Service in Albania, published by
Aschendorff Verlag in Minster in 2023.

Gayle Woloschak: Nathan, congratulations on your
new position as Executive Director of the Orthodox Christian
Mission Center. You have only been in this position since
January of this year, but already you have put forth a vision
about missions first expressed in your book on the topic.
Can you talk about the motivation behind your book, what
inspired you in putting together this vision?

Nathan Hoppe: | had the privilege of serving in Albania
as an OCMC missionary for more than two decades under
the leadership of Archbishop Anastasios of blessed memory.
Albania suffered centuries of anti-Christian persecution under
Islamic occupation, followed by decades of extreme anti-
religious persecution under a communist regime that made all
religious belief or practiceillegal. As a result, a whole generation
grew up with no experience of Christian life or Christian
community. Since 1991 Albania has had freedom of religion and
the Orthodox Church has begun the process of resurrection.
In this context, the most important missionary task was the
planting and fostering of vibrant parish communities. In most
places, parish community life is transmitted organically from
one generation to the next and new people are socialized into
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existing communities. In Albania it was necessary to restart
this process without this community memory.

| embarked on the research that became this book,
because | realized that | needed to gain a deeper understanding
of Orthodox church community if | was going to be effective in
fostering parish communities in Albania. My first step was to
gather and study all existing literature on the subject. | quickly
realized that, despite the importance of this topic, there is very
little Orthodox research, reflection or writing on the subject
of parish communities. It is my prayer that this book is a
contribution towards filling this vacuum.

GW: Can you provide a brief summary of your vision for
missionary work that is described in such detail in your book?

NH: The key insight of the book is that planting and
fostering vibrant local Eucharistic communities is the mission-
critical task of the Orthodox Church. | use the terminology of
vibrant local Eucharistic community rather than simply parish
because each of us tends to have an unreflective assumption
that we know what the parish should be based on our limited
experience.

The book begins with a historical study of church
communities over time, focusing on the first four centuries of
church history and then on contemporary church life. It would
have been good to do an even broader historical study, but this
was not possible within the confines of one book. | hope that
others will continue the research in other historical periods.

| then reflected on the historical study from a theological
and missiological perspective, seeking practical guidance for
contemporary work. Through this process | developed a matrix
of eight attributes that | believe every Orthodox parish should
attend to. These attributes are: Eucharistic life, Community
life, Christian formation, Stewardship, governance, Mission,
Philanthropy, and Cultural incarnation. The framework of
attributes does not provide a blueprint that can be simply copied
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because as a dynamic living organism every community will be
unique. Rather, it seeks to provide a vision and a vocabulary to
help communities work together towards a shared goal.

All the attributes are integrated parts of the living whole
and cannot be isolated from the others without dismembering
the organism. As an analogy, the human body is made up of
different parts like the skeleton, circulatory system, digestive
system, muscles etc. None of these can be separated from the
others but it is important to attend to the health of each one.
Often our church communities do not thrive as God intends,
because we neglect one or more of the attributes that the
health of the whole depends on. In this short interview it is
not possible to explain each of the eight attributes, but | hope
readers will be curious to explore them more fully in the book.

GW: Your book was clearly written from your missionary
experience in Albania. How could that vision be applied to the
missionary outreach that is so needed in the US today?

NH: In our rapidly changing world, the challenges we
face here in the United States are similar to those in missionary
contexts like Albania. It is essential that we have a clear vision
for healthy local Eucharistic communities that will be authentic
incarnations of Christ in our place and time. We must not
simply copy what has been done at some point in the past
because this would violate the incarnational principle that
created those historic treasures. Rather, we must be attuned
to the principles that have guided the church’s life throughout
its history to nurture the unique expression that God intends
for our place and time.

This is not the definitive book on local Eucharistic
communities, but | hope that it will be a contribution to a
growing conversation. We are currently being blessed by God
with a wave of inquirers coming to the Orthodox Church. It
is urgent that we cultivate healthy local parish communities
where these people can be received and formed as Orthodox
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Christians. Too often, the character of parish communities is
highly dependent on the clergy that lead them. Charismatic
clergy attract huge numbers in a few communities while
others languish. We must attend to the health of all our parish
communities, and plant many more. One of the primary limiting
factors for parish multiplication is lack of qualified clergy. If
we foster a deep understanding of healthy parish communities
across the church, we will equip every parish to flourish. We
will not be dependent on a few superstars, instead we will
harness the gifts of the whole people of God.

Above, | mentioned that one of the challenges in
Albania is the discontinuity of church life because of the
persecution. This has become an almost universal reality. In our
globalized world we can no longer depend on the continuity
of communities that existed throughout the centuries. People
everywhere are growing up without an authentic experience
of a healthy local Eucharistic community. Inquirers are pouring
into Orthodox churches in the United States. As we seek to
transmit the treasures of Orthodox tradition, we must attend
carefully to the kind of communities we are fostering to ensure
that they are incarnations of the word of God that are authentic
both to our tradition and to our contemporary setting.

GW: What advice do you have to clergy and lay leaders
about ways to inspire their parishes to become mission-
minded? What programs could they put in place to facilitate
this work?

NH: Becoming mission minded, or regaining our
apostolic identity is one of the attributes of healthy local
Eucharistic communities. To effectively foster health in any
area of the life of the church it is important to have an overall
vision of the healthy organism. We need a comprehensive
plan for Christian formation that begins in early childhood and
continues throughout the lifecycle.

One powerful tool for forming an apostolic mindset is
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our teaching about our missionary saints. Many of our most
illustrious saints, beginning with the apostles, were great
missionaries. When we teach about these saints we must
present them as examples to be followed especially in their
missionary endeavors. When we celebrate the gift of the Holy
Spirit each year on Pentecost, we must emphasize that the
Holy Spirit is given that we may be witnesses for Christ in our
Jerusalem, Judea, Samaria, and to the ends of the earth. We
must continually remind our people that we have been given
the greatest treasure in the world and that millions of people
are still waiting to hear.

We must train people to understand that Christian
witness is a joyous privilege not an onerous duty. An important
step in this direction is to equip people to clearly and simply
articulate the gospel. Too often, we know many things about
our faith, but we do not have the ability to clearly explain to
ourselves or to others why this is such beautiful, good news.
This can be done through sermons, Bible study groups and
retreats.

Every Orthodox parish should actively participate in
sending long-term incarnational missionaries. The entire parish
should be aware of the work being done on behalf of the parish
by the missionary. The missionaries who are sent should
visit the parish and get to know the people. Children should
grow up knowing their missionary, praying for their missionary,
and supporting their missionary financially. The Orthodox
Christian Mission Center (OCMC) is the missionary agency of
the Assembly of Bishops. The mission center is excited to equip
and facilitate each local parish to fulfill Christ’s command to
make disciples of all nations.

Nathan Hoppe has served as the Executive Director of the Orthodox Christian
Mission Center (OCMC) since January 2026. Previously, he served as an
OCMC missionary in Albania for 27 years. Nathan holds master’s degrees from
Wheaton College and Holy Cross Orthodox School of Theology as well as a
Doctor of Ministry degree from St. Vladimir's Seminary.
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WISDOM THROUGH THE HOLY FATHERS

“I do not worship matter; | worship the Creator of matter,
Who became matter for my sake and deigned to inhabit
matter, Who worked out my salvation through matter.”

“When the Invisible One becomes visible in the flesh, then
you may draw the likeness of His form.”

“The honor given to the image passes to the prototype.”
St. John of Damascus

“If Christ is not depicted in an icon, then He has not
truly become man.”

“The icon proclaims the reality of the Incarnation.”

“To reject the holy icon is to reject the truth that

the Word truly became flesh.”
St. Theodore the Studite

“He cannot have God for his Father who has
not the Church for his Mother."

»n

“God is one, and Christ is one, and His Church is one.
St. Cyprian of Carthage

“Nothing is so characteristic of a Christian as
being a peacemaker.”
St. Basil the Great

“Blessed is the peacemaker,
for peace is the likeness of God.”

St. Ephrem the Syrian

“The holy icons sanctify the eyes of those who behold

them with faith.”
St. Symeon of Thessalonica
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As most of our readers would know, the costs of publishing St. Sophia
Seminary Quarterly are considerable - especially those for printing
our hard copy version of each issue, which is distributed widely to
libraries, other institutions and to individuals. If you like what you
have seen thus far, please consider becoming part of our effort with
a donation to our Quarterly Press Fund. Any amount will be helpful.
Those who contribute at least $150 will receive a complimentary
one-year subscription to the hard copy version of the Quarterly.
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enable us to provide an interesting
publication for academics and
others seeking to increase their
comprehension of  Orthodox
spirituality and teachings.
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code below.
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